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PREFACE.

Until the last years of Lord Palmerston's

life, English statesmen had a higher and

juster judgment of what is now called the

Roman Question. They saw its bearing

upon the order, civilization, and Christianity

of Europe. The European Powers, in 1812

and in 181 5, were united in restoring Pius

VII. to his independence, not only as an act

of justice, but as a condition of international

peace.

Such was the conviction of the leaders of

what is called the Liberal party in 1849.

They shall speak for themselves.

Lord Ellenborough, on June 12th, 1849,

said, in the House of Lords : " It was quite

true England was not a Catholic State, and

might not, therefore, feel that personal in
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terest in the position of the Pope which was

felt by Catholic Powers : but we had eight

millions of Roman Catholic subjects, and it

was as much an object of interest to us, as it

would be to any one of the Catholic Powers

of Europe, that the Pope should be in a

position of independence ; that he should not

be so situated as to be dependent upon the

bounty, or upon the power of any one, or of

any combination of the Powers of Europe.

That was surely of as deep an interest to us,

as it would be to either Austria or Naples.

The question was, not whether the Pope, as

Sovereign of Rome, should or should not re

side or rule there : but whether the person

who happened to be at the head of the

Roman Catholic Religion should maintain a

position of independence ; and that appeared

to him to be a matter of the deepest im

portance."

Lord Lansdowne said :—" He did not say

that they had no interest of a political cha

racter ; on the contrary, he said that in his

(the Pope's) political character they had a

great interest. In that view he would repeat
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what he had said before—that the Government

were most anxious that the Pope should be

restored to Rome. He had before said, the

British Government felt that it was placed in

a situation quite distinct from that of the other

powers as to the restoration of the Pope. He

alluded of course to the religious ties which

bound those powers to the Sovereign Pontiff

and which did not bind us. But, nevertheless,

the British Government had not seen with in

difference the events which had expelled the

Pope from his temporal dominions : but they

had always been, and still were, ready to offer

such suggestions as might be useful for the

purpose of restoring by negotiation the power

and authority of the Pope in Rome." *

Lord Brougham, on July 20th, 1849, in

moving certain Resolutions on Foreign Policy,

said: "And here let me say a word which may

not be popular in some quarters .... upon

the separation of the temporal and spiritual

authority of the Pope. My opinion is, that it

will not do to say the Pope is all very well as

a spiritual prince, but we ought not to restore

* Hansard, Vol. cvi., p. 9.
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his temporal power. That is a short-sighted

and, I think, a somewhat superficial view of

the case. I do not believe it possible that the

Pope could exercise beneficially his spiritual

functions if he had no temporal power. For

what would be the consequence? He would

be stripped of all his authority. We are not

now in the 8th century, when the Pope con

trived to exist without much secular authority,

or when, as Bishop of Rome, he exercised very

extensive spiritual authority without corre

sponding temporal power. The progress of

the one, however, went along with that of the

other ; and just as the Pope had extended his

temporal dominions by encroachments and by

gifts, like those of Pepin and Charlemagne

. . . . just in proportion as his temporal

authority increased, did he attain so over

whelming an influence over the Councils of

Europe. His temporal force increased his

spiritual authority, because it made him more

independent. Stripped of that secular domi

nion he would then become the slave now of

one Power—then of another—one day the

slave of Spain, another of Austria, another of
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France, or, worst of all, as the Pope has

recently been, the slave of his own factious

and rebellious subjects. His temporal power

is an European question, not a local or a reli

gious one, and the Pope's authority should

be maintained for the sake of the peace and

the interests of Europe. We ourselves have

7,000,000 of Roman Catholic subjects ....

and how is it possible to suppose that, unless

the Pope has enough temporal authority to

keep him independent of the other European

Courts, jealousies and intrigues will not arise

which must reduce him to a state of depen

dency .... and so enable any one country

wielding the enormous influence of his spiri

tual authority to foster intrigues, factions, and

rebellion in the dominion of her rivals."*

Lord Lansdowne answered as follows :—

" He had no hesitation in stating that he quite

agreed in the views of his noble and learned

friend on the subject ; but he assured him they

were by no means peculiar, inasmuch as they

were precisely those laid down in Lord Pal-

merston's despatch to Lord Normanby, where

* Hansard, Vol. cvii., p. 627.
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he distinctly declared that the Sovereignty of

the Pope was something quite peculiar, and

having a relation with all the Roman Catholic

States of the world, quite different from that

of any other authority. The condition of the

Pope's Sovereignty was quite peculiar. As a

Temporal Sovereign the Pope was of a fourth

or fifth rate order : as a Spiritual Sovereign

he was not only of the first honour, but enjoyed

a Sovereignty unparalleled in the world, being

capable of exercising over, not one, but every

country in Europe an authority and an influ

ence with which nothing could compare.

There was, therefore, in respect of other

States, a ground for interfering and maintain

ing his authority, which did not exist in any

other case; and being a sort of compound

interest, the necessity was imposed on the

Catholic Powers of watching, in order to see

that the joint object of preserving the spiritual

head of their religion was not made the means

of promoting temporal ambition. But when

he said that, he was not prepared to say, that

we, as a Protestant State, had not to a certain

extent, a similar interest : there was not a
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country with Catholic subjects, and Catholic

possessions, which had not a deep interest in

the Pope being so placed as to be able to

exercise his authority unfettered and un

shackled by any temporal influence which

might affect his Spiritual authority." *

Lord Palmerston's Despatch to Lord Nor-

manby was, in substance, as follows : that it

is without doubt to be desired that a person,

who in his spiritual character exercises vast

influence in the internal affairs of the greater

part of the nations of Europe, should be so

independent as not to become, in the hands

of any European power whatsoever, a means

of embarrassing others.

Such were the principles of English states

men until certain of them began to meddle in

the Italian Revolution. I was eye-witness of

the use that was made of the names of these

personages, and I am sorry to say of England,

in Rome, Naples, and Florence, in the year

1848.

From that day to this the pretensions of the

Italian Revolution have been mistaken for the

* Hansard, Vol. cvii., p. 707.
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will of the people of Italy : and men who

abhor infidelity and sedition have lent their

names and influence to an antichristian con

spiracy. Mazzini spent his life in propagating

a programme subvertive of Christianity and of

monarchy. His autobiography will show that

the monarchy of Sardinia has been used as a

mask and a tool to hide and to create through

out Italy an antichristian Republic. So far as

man can do, the Temporal Power of the Papacy

seems overthrown. The next to fall is the

Italian kingdom. No one can have watched

the course of Italian Governments without

noting the steady advance of the Mazzinian

revolution in the successive ministries of Italy.

From Cavour to Ratazzi, from Ratazzi to

Ricasoli, from Ricasoli to Minghetti, from

Minghetti to Depretis, the antichristian and

antimonarchical revolution has revealed itself

in every successive change.

The present Chamber, elected by less than

a hundredth part of the Catholic Italian peo

ple, represents the Revolution, and nothing

but the Revolution. The Catholic electors

refuse to vote : less than two hundred and fifty
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thousand elect the Parliament, which English

men believe to represent the 26,000,000 of

Italy. The whole Chamber is revolutionary,

both Right and Left alike. And the Left are

now in power. The present legislation against

the Clergy is not the work of the 26,000,000

of Italians, nor even of the 25,000, but only

of a majority of those who go to the ballot-

box. Revolutions are always the work of mi

norities. I have been asked why 26,000,000

of men passively submit to such legislation

if they do not assent to it. The answer to

that question is the following pages. It is

enough to say here that the Italian people

have no unity of race, and therefore no unity

of mind or will, no political organization, no

political education, no traditional experience

of public life, no real liberty of association

or action. A Catholic Congress was dis

persed the other day at Bologna. The army

is in the hands of the Monarchy ; and the

Monarchy is in the hands of the minority,

which has used the Spada a" Italia for the

working out of the Republic of Mazzini.

On the 8th of September, 1870, King Victor
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Emmanuel wrote his well-known letter to

Pius IX., announcing his intention to seize

upon Rome by force. In that letter are these

words : "A tempest full of peril is threatening

Europe. Under the cover of the war, which is

desolating the centre of the continent, the

party of the Cosmopolitan Revolution is in

creasing its hardihood and audacity, and is

preparing, especially in the provinces governed

by your Holiness, to give the last blows to the

Monarchy and to the Papacy."* These words

were written as a pretext. They read like a

prophecy. This is repeated by Pius IX. in his

Allocution: "Already the spirit of disturbance

and disorder threatens, like a torrent, to carry

everything before it, and not a few of the

authors or promoters of the Revolution look

back with terror on the effects of their work."

Every friend of Italy will pray that this terrible

future may be averted, but the Revolution

seems to have linked itself to a destiny, and

destiny, like Nemesis, is inevitable. All I

hope is, that English statesmen will not lend

a hand to foster a work of anarchy : and that

* Samwer, Recueil des Traites, Vol. v., p. 33.
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they will take as much diligent care to know

accurately what they are doing in the Roman

Question as they are wont to use in their

public duties towards our own country. They

must go deeper for their knowledge than the

letters of Newspaper Correspondents, and

leading articles inspired, if not written, by

hands that have been united in the con

spiracies of Mazzini. Englishmen have hither

to sympathized with events in Italy, believing

them to be the work of the Italian people.

When they come to see that they have been

the work of a minority which declares itself

every day more and more visibly in its anti-

christian and republican colours as the lineal

and legitimate offspring of the French Direc

tory, they will revert to the broader and

deeper political wisdom of our earlier states

men, and will desire to see the great Italian

people deliver itself from the yoke of a minority

which has broken from the Christian traditions

of Italy and takes its inspirations from the

Falck Laws and the Government of Berlin.

Since the following pages were sent to press,
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the Mancini Law, described in the third chap

ter, has been rejected by the Italian Senate by

a majority of 105 against 92. This fact is, no

doubt, of importance, as showing that there

still exists, even in the party of the Revolution,

a strong conservative and Catholic instinct

which will keep alive and sustain the same

spirit throughout Italy. But this fact has

no great legislative importance, because all

that the Mancini Laws against the clergy

would have accomplished may still be ef

fected when the Codice Penale comes into dis

cussion. But more than this, the Italian

Government has announced its plan of hos

tility to the Church and to Christianity in

Italy. The Diritto is believed to be the Go

vernment organ at this time ; it represents also

the inspirations from Berlin. In its number of

May 10th it gives some passages of the speech

of the President of the Council, S. Depretis,

with comments of its own. They are too much

to our purpose to be passed over. S. Depretis,

addressing his constituents at Stradella, spoke

as follows :—" Italy of to-day, if it has not

indeed written an immortal book, has certainly
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written an Immortal Decree : that is, the sup

pression of political clericalism, the liberation

of civil Christianity, the emancipation of reli

gious thought, and the free worship of hu

manity. But that this may be and may

remain a grand chapter in the history of the

world, it is necessary to complete the two

periods that remain suspended, the one which

regards the temporal possessions of the Eccles

iastical Society, and that which regards the

recognition of Spiritual jurisdictions in their

social effects." And he promised on these

subjects "two projects of law which will

complete and correct the Chapter of the

Guarantees."

" The law on the Abuses of the Clergy has

been defeated, but the Ministry have no lack

of reasons by which to provoke a new Parlia

mentary vote, whereby the country will not be

left under the grave anxiety in respect to such

a victory as was gained the day before last by

our adversaries in the Senate."

"We cannot stop here. The law of the

Guarantees acknowledges one Vatican only.

A profound reform therefore is needed of the

A I
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Vaticans of Instruction, that is, of the Semi

naries."

And here we have an open confession that

the Depretis government is dependent for its

ideas, if not for its existence, on Berlin.

"We have," he says, "inverted the parts"

(i.e. with the German Falck Laws); " we have

abolished the faculties of Theology while we

have left the Seminaries under the exclusive

power of the Roman Curia. Friedberg, in

praising the opposite system, which prevails

in the legislature of Baden and Wurtemberg,

is of opinion, that in a good system of the

relations of Church and State, the State

ought to maintain the faculties of Theology,

but at the same time it ought to abolish the

Seminaries of the Bishops."

After promising a law for the preservation

and administration of the ecclesiastical pro

perty of the kingdom—that is, its seculariza

tion—he goes on to say :—

" The Moderate Party gave to the Church

the law of the Guarantees : the State likewise is

waiting to obtain its law of Guarantees, and it

shall have it from the Depretis Government.
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'' We accept the defiance of the Vatican :

we accept it in the name of our rights, and of

the liberalinterests of Europe."* The Liberals

of Europe were such men as Lord Lans-

downe ; they are now Gambetta in France,

Falck in Prussia, Depretis and Mancini in

Italy, and those who are in sympathy and

solidarity with them in England. Their avowed

object is to overthrow the Vatican, their true

aim is to overthrow revelation, and to "eman

cipate religious thought, and the free worship

of humanity." By the former phrase is meant

Rationalism, by the latter the Atheism of

Comte, or "la rehabilitation de la chair" of

the French infidelity.

By the thirteenth article of the Law of

Guarantees the Seminaries are expressly ex

empted. In truth the Guarantees guarantee

nothing. Pius IX. says in the Allocution

" Now, indeed, the world may clearly see the

value and sincerity of the concessions or

guarantees by which our enemies pretended

to guard the liberty and dignity of the Roman

Pontiff: guarantees which rest on no other

* Reported in the Voce delta Verita, May 12, 1877.
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foundation than the arbitrary and hostile will

of a government in whose power it is to

apply them, to interpret them, and to carry

them into effect as it may choose, and solely

for its own purposes and interests. In no

way certainly does the Roman Pontiff possess,

nor can he ever possess, full liberty or exer

cise his full authority, as long as he is sub

jected to others ruling in his City."

The speech of S. Depretis is a covert decla

ration of war by the revolution against the

Senate and the Monarchy. Viderint ipsi.

It is also an open declaration of war, and we

accept it without fear. The plan of the cam

paign is to undermine the faith of Italy by

education without Christianity, to destroy the

Catholic religion, the Catholic Church, and

the Christian life of Italians. This is the

aim of the Antichristian Revolution in all

countries. The blasphemous laughter of the

Left in the French Chamber, at the Name of

our Divine Redeemer, is evidence nearer

home. The labour of certain men to exclude

Christianity from our English Schools is evi

dence at our doors. And as this is the
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common cause of the Antichristian Revolu

tion in all countries, so the liberty and pro

tection of the Head of the Christian Church

ought to be the common cause of all Chris

tians everywhere. Christian England has a

vital interest in the independence of Chris

tianity. The siege is laid against the Holy

See because men hope that if the Shepherd

be smitten the sheep will be scattered. Pius

IX. is protecting by his inflexible fortitude

and fearless voice the Christianity of the

whole world. And the Christians of all

nations are on their trial whether they will

be on the side of Christ or of His conscious

or unconscious adversaries. We accept the

conflict, trusting in the power of moral right,

and in the "victory that overcometh the

world, our faith."

May 15, 1877.
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THE INDEPENDENCE OF

THE HOLY SEE.

1.

THE TEMPORAL SOVEREIGNTY OF THE POPE A

DIVINE ORDINANCE.

The Allocution addressed to the Sacred College

on the 1 2th of March last, treats of matters so

vital to the whole Church, and to the faith of

Christians, in every region of the world, that I can

not regret the necessity which is laid upon me to

speak upon it. All Christians believe that when

our Lord sent out His Apostles, He gave to them

a supreme spiritual power to govern the Church.

Catholics further believe that He had already given

that power in its fulness to Peter, their head and

chief, the foundation of His Church, and, after He

ascended into Heaven, His Vicar upon earth. We

believe also that this Divine power exists in the

world at this moment. It exists in the office of

2



2 The Independence of the Holy See.

Peter, perpetuated in the person of his successor.

In this we have the whole outline of the Allocution

before us.

The successor of Peter in this Allocution has de

clared in clear and energetic words, and in the

hearing of all the nations of Christendom, that this

supreme office, entrusted to him by a divine com

mission, is, at this moment, violated by the usurpa

tion of men, by the injustice of those who have de

spoiled the Holy See of the sovereignty which the

Providence of God has bestowed upon it, and by

the insiduous attempt now made still further to

bind its supreme authority by human and penal

legislation. The Roman Question, therefore, is not

a merely political question. It involves the liberties

of the whole Church, and the free exercise of the

authority of its Head. If it touches upon the

political sphere, or upon political facts, it is only

because we cannot separate either religion from

morals, or morals from politics.

My purpose then will be to make clear the four

following points : First, What is the sovereignty or

independence, or temporal power, if men like so

to call it, with which God in His Providence has

invested the Head of His Church upon earth ?

Secondly, What is the violation of that indepen

dence and sovereignty by the acts of violence which

have been perpetrated in the last seven years ?
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Thirdly, What have been and must be the con

sequences of that violation ? And, lastly, What

is therefore, the duty of every Catholic throughout

the world ? And I will go further : I will say,

What is the duty of every Christian who believes

that the Word of God is supreme over all human

law, and that the authority of the Christian

Church on earth is independent of all civil govern

ment. And in this I shall appeal to the multitudes

of upright Christian hearts in these three kingdoms,

who, though they be separated from us by, I am

sorry to say, many points of faith, by more, I fear

than points, by many wide distances, which I

would fain see closed up, nevertheless do openly,

manfully, and justly defend the liberty of the truth

and of the Church of God in the sense in which

they understand it.

This sovereignty I cannot better explain than

in these two sentences—It is the dependence of

the Head of the Church upon God alone ; and

his consequent independence of any human

authority. These "two sentences include the

whole subject. Now, we often hear it said, and

I have heard it said within these last days, that

" in the beginning the Head of the Church,

or the Bishop of Rome, as men call him, had

no temporal power. Why should he have now

what he had not then ? " Secondly they say,
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" He was subject to the Roman Emperors then ;

why can he not be subject to any civil power

now ? " Thirdly they ask, " If it had been the

will of God to give him a sovereignty of his

own, He would have done so ; but, if He did, '

as you affirm, then He has taken it away." Now,

these are three common objections. There is a

fourth, indeed, which I may mention in passing only

to dismiss it. They say, " If the temporal power

be essential to the spiritual, how was it that for

so many centuries the Popes exercised their

spiritual powers without it ? " Now it must be

confessed that we are a little weary of hearing

these objections, for this is about the eighteenth

year, that, both by speaking and by writing, we

have repeated over and over again in words as

express as we could find, that the temporal

power is not necessary to the spiritual power,

because the spiritual power stands by its Own

strength as God has planted it. For centuries it

exercised its full sway and authority before, as

yet, it was clothed with any temporal prerog

ative. The temporal power is necessary, not to

the spiritual power in itself, but to the free,

independent, and peaceful exercise of that spiritual

power which had been, nevertheless, fully exercised

for many hundred years through persecution and

martyrdom, imprisonment and bonds. I hope,



The Independence of the Holy See. 5

then, that this will clear away, once for all, an

error which, with an extraordinary tenacity, seems

to cleave to the minds of men, as if they could not

apprehend the proposition that the temporal power

is not necessary to the spiritual, but is necessary

to the free, independent, and peaceful exercise of

that spiritual power : or, in other words, the

spiritual power of the Church can be exercised in

two ways—in the fires of persecution if need be,

and in the peace of the Church if it may. In

order to make this subject clear, let us distinguish

the three periods in which the head of the Christian

Church has exercised his office.

The first period was one of persecution ; the

second period was one of liberation from all civil

sovereignty at first partial, and finally complete ;

the third period was one in which the Pontiff was,

first, partially invested with temporal power, and,

finally, completely invested with the sovereignty

which for a thousand years he possessed until

the other day.

1. Now, of the first period. In the first three

hundred years there were thirty Roman pontiffs,

of whom it is said in history that nine-and-twenty

died by martyrdom, that is, they exercised their

supreme power in Rome, in the face of a pagan

Empire, and with inflexible fortitude they laid

down their lives in succession for a testimony of
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the Faith. Throughout the whole of that time

they wielded the full and complete primacy of S.

Peter in all its spiritual prerogatives of faith and

jurisdiction over the whole flock on earth. Every

part and particle of that primacy is exercised by

Pius IX. at this day. People ask, " Why was

there at that time no vestige of temporal power ? "

For this reason, there was then no Christian world.

There was only a pagan world ; and in that pagan

world all that they could do was to preach the

Gospel of Jesus Christ and to suffer for it. In the

midst of the heathen empire of Rome the Chris

tians obeyed in all lawful things, and the head of

the Church himself never contested any point

whatsoever of the public law except in that which

was contrary to the law of God. Why, then, were

they martyred ? They were called upon to sacrifice

to the heathen gods and they refused. They were

called upon to burn incense upon the altar of an

idol, and they refused. For this they were tortured,

or they were cast into the Tiber. By the Imperial

law no society could exist except a society incor

porated by the laws of the Empire. Now, the Chris

tian Church is a perfect society complete in itself,

incorporated by its Divine Head. It existed in the

heart of that heathen empire in despite of all pro

hibitory law. It broke through the Imperial law

by the very fact of its existence. It was an illicit
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society. Secondly, by the Imperial law it was for

bidden that any religion, or any worship, should be

practised except the religions and the worships

recognised by the Imperial authority. The worship

of every heathen deity, and of every nation that

Rome had conquered—these were all recognised

by the Roman law ; there was but one worship

forbidden, one worship not known to the law, and

that was the worship of the only true God. The

Christians, therefore, practised what was called an

illicit religion, in spite of the law, in defiance of

the law, and laid down their lives for disobedience

to the Imperial will. Thirdly, the Imperial law

forbade that any society, even if the society were

lawful, should possess property or goods without

the sanction or faculty of the Imperial law. The

faithful sold their land and houses and laid the

price of them at the Apostles' feet. The Apostles

possessed the property, which was devoted to the

service of the Church, and held it by a higher right

than that of any Imperial law, that is, by a Divine

right ; for that which was given to the Church was

given to God and belonged to it by this higher title

and by a more indefeasable possession than that of

any human law. We find, therefore, that this spiri

tual authority of the Church from the beginning

was exercised in its full extent during the times of

persecution, and in the face of the prohibitions of
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the Imperial law, and of the hostile might of the

Empire. This, then, was the first period. It may

be said, " There is no sign of temporal power thus

far." Certainly not. What temporal power could

the head of the Christian Church exercise in a

world which did not believe the Incarnation of

Jesus Christ? What temporal power could exist

in a period when the world did not believe even

in the spiritual power of the Church itself?

Surely they who make this objection must be

hard driven.

2. The Church then entered into a second period

—the period in which the head of the Church was

liberated from all subjection or obedience to

any civil authority. The Roman Empire, which

had spread itself far into the East, had Byzan

tium—the modern Constantinople—as its second

chief seat of Imperial power. The Empire was

divided in its administration, so that there were

two Emperors in one Empire. The Empire of

Rome had a Western and Eastern division—and

there were Emperors reigning at one and the same

time as colleagues together in one Imperial

authority, as two Consuls had governed the

Republic of Rome before.

Constantine became Christian while his col

league, Licinius, was still pagan. Maxentius, at

the head of a powerful heathen army, barred
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the way to Rome. Constantine, with his legions,

which were full of Christian soldiers, obtained a

complete and final victory over the pagan armies

.of the West. The effect of that victory was

decisive. Within a year, he and his colleague,

Licinius, united in the decree of Milan, to the effect

that the profession and practice of the Christian

Faith was free throughout the Empire. From

that day Constantine began to legislate in favour

of Christianity. First of all he liberated all

bishops, priests, and ecclesiastical persons from

civil and military service. Secondly, he exempted

them from the payment of the civil taxes.

Thirdly, he confirmed the judicial power of the

bishops, who had already exercised the office of

judges from the earliest times. Once more, he

gave to them the power of manumitting or en

franchising slaves. Further, he began to build

Christian churches. He then appointed priests to

go with the army, and gave them a tent for Divine

worship. Beyond this, again, he made laws for

the observance of the Sunday, and many other

practices of the Christian religion became laws of

the Empire. While this was going on in the

West, Licinius, still pagan, in the East, became

jealous and fearful lest the authority of Constan

tine should over-balance his own. He therefore

began to persecute the Christians, and to remove
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them from all offices in the State or about his own

person. This ended in a war which may be

called distinctly a war of Christians against

pagans ; in which Constantine completely destroyed

the army of Licinius, and Licinius was slain.

The effect of this victory was the fall of paganism

in the East. Constantine found himself in the city

of Rome face to face with a Senate of which a

great part was pagan still. The city of Byzantium

was new and independent, so that he could fill

it with a Christian Court. He made Byzantium

Constantinople giving it his own name ; he created

there an Imperial city entirely Christian, with

Christian laws, in the place of the old Rome.

The Imperial law says that this was done by

" the command " or inspiration of God. It

was recognised to be an act so pregnant with

meaning and with consequence that it could

be ascribed to nothing but to a Divine Pro

vidence.

From the day when Constantine translated

the seat of Empire from Old Rome to the

New, there never resided within the walls of

Rome Emperor or King permanently exercising

an authority over the Roman Pontiffs. There

were delegates, and dukes, and representatives of

Constantinople who were shadows of a distant

authority ; but the one sole, real, governing
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power from that day onwards, which preserved

Rome again and again from destruction, was

the unbroken line of the Roman Pontiffs. Let

us take an example. S. Leo the Great twice over

preserved the City of Rome from sack and ruin.

When Attila, " the scourge of God," with his army,

menaced Italy and Rome, S. Leo went out, and by

his personal moral power prevailed over him and

turned him back. Again, when Genseric, in like

manner, advanced against Rome, and Rome was in

his grasp, S. Leo once more, by the majesty of his

presence and by his Apostolic Authority, prevailed

on him to leave the Holy City untouched. It was

not the Emperors of Constantinople, it was not the

legions of the Empire that preserved Rome from

the ravage of the hordes that came down upon

Italy. The Heruli, the Goths, the Visigoths, the

Huns, and the Lombards poured over Italy, and

again and again surrounded Rome, and Rome was

protected and saved from age to age, not by Con

stantinople, but by the Roman Pontiffs. During

this time the authority of Constantinople over the

Roman Pontiffs became so shadowy as to be

imperceptible. Nevertheless, the Roman Pontiffs

never rebelled, never assumed royalty ; they

followed the example of their Master, who, when

He knew " that they were coming to take Him

and make Him King, fled into the mountain
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alone ; " they withdrew whenever power was offered

to them ; they never stretched out a hand to

possess themseves of it. S. Leo wrote to the

Emperor acknowledging him to be the Sovereign

of the Empire. S. Gregory, in like manner, wrote

to the Emperor Maurice acknowledging him to be

the Emperor wielding the supreme civil power ;

but in that very letter, in which he acknowleged

him as such he censured the Imperial law. He

told him that his law was at variance with the law

of God ; that is to say, in the very moment of

acknowledging him as Emperor he declared the

Imperial law to be null because it was contrary to

the law of God. Thus far was a partial liberation

from civil power, but there was a complete libera

tion yet to come.

I cannot better illustrate what I mean than by

this example. There was a time when Britain was

a province of the Roman Empire, but when the

last Roman legion left its shores, Britain fell from

the Roman Empire. From that day to this it

has been independent. There was a time when the

Kings of England claimed to be kings over a

large part of the North of France. Has the Crown

of England, or does it claim to have at this day, a

right over the North of France ? What has extin

guished the right of the Roman Empire over

Britain ? The extinction of the Roman Empire.
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And what extinguished the right of the Crown of

England over the North of France ? The extinc

tion of the English power in the North of France.

In like manner, the successive invasions of barbaric

hordes, and, above all, the invasions of the Lom

bards, extinguished utterly and destroyed the last

vestige of the Roman Empire in Italy : it was

utterly swept away, it existed no longer. Where,

thenceforward, was the subjection of the Roman

Pontiff to an Emperor whose empire had ceased to

be ? Italy was left, from the Alps to the sea, with

out a civil master. There was no one to possess,

no one to defend it, no one had a right to claim it

as his own. There was no one able to exercise the

office of protector over that which had once been

the seat of empire. But, further, the barbarian

hordes acquired no right by their invasion—they

were aggressors and usurpers, and their conquest

conferred no title of sovereignty ; they were there,

occupying provinces not their own, and they ex

ecuted upon a corrupt empire the just sentence of

God. The Roman Empire in Italy was extinguished

by the judgment of God, and the throne of Rome

was vacant by the visitation of God. And when

the last vestige of civil authority had perished,

there remained in Rome one sole person, who had

been Father, Pastor, Lawgiver, Protector, the Head

of the People, to whom they turned as their



14 The Independence of the Holy See.

supreme spiritual authority, around whom they had

gathered in all their perils. The line of the Roman

Pontiffs alone was left. The Providence of God

thus liberated the Head of the Church completely

and altogether from any civil authority whatsoever.

3. As S. Leo, in the fifth century, had twice pre

served Rome from sack and ruin, so, in the eighth

century, Pope Zachary twice preserved Rome from

destruction at the hands of the Lombards. When

the Greek Emperor Leo became an heretic and a

persecutor, he conspired against the life of Pope

Sergius. The people of Rome rallied round Sergius

and protected him. They then renounced the last

remnant of visionary authority and of theoretical

submission which bound the Commonwealth of

Rome to Constantinople. From that day onwards

the Roman Pontiffs remained the sole and only

governors of Rome. And in the years 790 and

799, when Rome was again threatened, first Pepin,

and afterwards Charlemagne, was invited to come

and protect Rome against the Lombards. With

their armies they did so, and they were created

Patricians, that is, defenders and protectors of

Rome. Charlemagne was then consecrated Em

peror.

By that act an Empire was created afresh in

the West, but by what authority ? By S. Leo

III., by the Roman Pontiff. But he who confers
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authority is not a subject. He did not create

a master or a sovereign ruler of Rome, but a

protector and defender of the city which had

been preserved for centuries by his predecessors

and by himself. It was on Christmas Day, in

the year 800, that S. Leo III., in the Basilica

of S. Peter, consecrated the first Emperor of

the West, and from that day to the year 1870

the Roman Pontiffs continued in rightful pos

session of Rome, and of the supreme civil power

over it, not by human donations, but by the Pro

vidence of God.

After England had ceased to be a Roman pro

vince, after the invasion of Angles, and Jutes, and

Danes, and Saxons, had rent the country with

wars, and civil feuds, it at last grew up into a

rightful monarchy, and from nearly the same date

of 800, a thousand years ago, it has continued to

be a monarchy never overthrown, never interrupted,

except by its own transient intestine contentions ;

so, in like manner, the sovereignty of the Roman

Pontiffs over Rome has continued to run down

through the history of Christian Europe. They

were assailed again and again by German Em

perors, by Counts of the Marches, by factions in

Rome, by invaders of every kind and name, for I

do not say that their possession has been peaceful ;

on the contrary, it has been a perpetual warfare,
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but the line of their sovereignty has never been

broken. I know not how many Pontiffs either

never set their foot in Rome or were driven out of

it ; counting from the beginning it would be some

five-and-forty. S. Gregory VII., whose name,

as Hildebrand, is in the mouth of Englishmen,

died in exile. Almost in our own day Pius VI.

died in exile. Pius VII. was carried away and

was six years in captivity. Pius IX., in our own

memory, was driven into exile, and yet in him

was continued the line of the sovereignty of Rome

down to the year 1870, or rather is to this day.

Thus far, my object is only to lay a foundation

for what I have to say hereafter. Therefore

I will not enter into any points by antici

pation. Let us fix our thoughts on this one fact,

that the authority which God has given to the

head of the Christian Church is made up of two

elements. The one element is spiritual, which

was directly given by our Divine Master Himself

to his chief Apostle upon earth ; the other is

temporal, which was indirectly given by Divine

Providence, and has been combined with the

spiritual authority for a thousand years. We may

affirm, therefore, that both come from Divine

authority, the one directly, and the other indirectly ;

and we may affirm more, I mean that the sove

reignty of Pius IX., given directly by Divine
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Providence, is as full and complete in the devolution

of its right as that of our Sovereign who reigns

over us, and that in the direct spiritual authority

with which he is invested he exceeds immeasurably

any temporal Sovereign that ever reigned on

earth. He is equal to them all in the sovereignty

given by Divine Providence. He exceeds them

all by his spiritual authority of which the temporal

sovereignty is but the earthly clothing. Nay, we

may go further, and say that when the Christian

world came into existence it could not be other

wise. I have already said that it was impossible

that the head of the Christian Church should

exercise temporal power over a pagan world.

Surely the man that makes this objection must be

unreasonable, and he also who asks why there was

no temporal authority in the pagan world. It was

because there was no man among the pagans who

believed th^t he was the Vicar of Jesus Christ ;

but when the world had once recognized in the

person of the head of the Church on earth the

Vicar of the Divine Head of the Church who

reigns in Heaven, no man ventured to claim him

as a subject. So long as the light of faith

governed the nations of the Christian world, no

man ever pretended to set up the claim of sove

reignty over the head of the Christian Church.

The relations in which Christian men and Christian

3
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princes stand to the Church, and to its head, ren

dered such a claim impossible. We shall here

after have reason to enter into this more fully.

It is enough for our purpose at this moment to

have drawn out the three periods of which I have

spoken : the period of persecution in the pagan

world, which gives us no principles, and lays down

no precedents for our present subject ; the second

period, during which there was a progressive

liberation of the Head of the Church from civil

authority ; and the period in which there was a

progressive formation of a true sovereignty vested

in the person of the Roman Pontiff. From that

day to this, for a thousand years, such has been the

condition of Christian Europe. Surely in the

Christian world it could not be otherwise ; and if

the Christian world is still to continue, so it will be ;

and what is happening now is but one more of

those manifold transient perturbations which have

come through the period of these thousand years,

driving into exile or imprisoning the Pontiffs, or

even worse, and usurping the rightful sovereignty

of Rome. And as they have passed so will this,

unless the political order of the Christian world

itself has passed away.

The mission of the Apostles united all nations

into one family, so that all national distinctions

should be lost in the supernatural unity of the
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Faith. All nationalities were merged, in so far as

faith and religion, in the spiritual jurisdiction of

the one Church. All nations were joined together

in a fraternal unity under one Chief Head, the

common Father, and Teacher, and pastor of all

—the Vicar of Jesus Christ. National Churches

did not exist. The separate existence of national

Churches, established by law, is a theory and a

practice three hundred years old.

S. Paul foretells that, before the end, there shall

be a revolt, or discessio, as the word is ; and that

departure would seem to be not only of individuals,

one by one, but of nations ; that is to say, that the

world-wide foundation of the Apostles on which the

nations were consolidated together in one universal

society, shall be dissolved, disintegrated, and

broken up. What do we see at this moment?

Nation after nation has withdrawn itself from the

Vicar of Jesus Christ. We see too not only the

non-Catholic nations, but the nations of which the

great multitude, though not the Governments, are

still Catholic, hiding their faces from the head of

the Church, and consenting together in an inter

national diplomacy, which deprives him of the provi

dential sovereignty and temporal power on which

his independence and his liberty depend. Rome

is said now to be an Italian question ; the nations

now seem to be united at least in a tacit connivance



20 The Independence of the Holy See.

and in closing round the See of Peter, and consent

ing that the successor of Peter shall be a Sovereign

no longer. If this shall last, if this be permanent,

then the political order of the Christian world will

be dissolved. But I do not believe the order of

the Christian world to be dissolved. I believe that

the period of revolution, which began at the end of

the last century, in reaction from the despotisms

that went before it, has, for a time, submerged and

carried away the Christian order of Europe ; but

it will not be for ever. If it were for ever, then I

know of nothing to describe that state, except the

words, " We have no King but Caesar," and " we

will not have this man to reign over us." These

words were spoken in the rejection of Jesus Him

self, and they are now, by implication, spoken of

His Vicar upon earth. This, then, is our first point,

that the sovereignty of the head of the Church is

one which God Himself has created. Pius IX.

does not heed it as the possession of territories, or

cities, or revenues, much less of royal titles ; but

he cherishes it, and he knows its full price, as we

have seen in his own words, because it is the

providential condition for the full exercise, and

peaceful liberty, and rightful independence of the

supreme spiritual authority committed to him as

the Pastor of the whole flock of Jesus Christ on

earth.



II.

THE TEMPORAL SOVEREIGNTY, A PROVISION FOR

THE INDEPENDENCE OF THE SPIRITUAL POWER.

I HAVE hitherto affirmed that the office com

mitted by our Divine Saviour to the head of His

Church was a spiritual Primacy, containing a

supreme jurisdiction over the whole Church on

earth, and that this supreme spiritual jurisdiction

in due time, was liberated from the dominion of all

civil powers. After passing through 300 years of

persecution, after being exercised with a heroic

constancy even unto death, it was set free from

the dominion of any civil superior, first partially,

next altogether. The Head of the Christian

Church was then invested, first partially, and next

altogether, with a true and proper sovereignty, over

the city of Rome. This is the sum of what has

been hitherto said. Now, I know well that, in

making these assertions, I shall seem to many who

are not of the unity of the Catholic Church to be

speaking parables ; nay, more than this, to be

reciting fables.
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For three hundred years Englishmen have been

born into a state of unconsciousness ; nay, more,

of unconscious belief, if not into a state of hostile

and perpetual controversy against these truths.

Therefore, I am well aware that in affirming these

things many will say to themselves, " Surely this

cannot be proved by history : this must be a mere

imagination, and the like." For that reason before

I proceed further, I will refer the reader to some

works that are within the reach of all. I will not

refer you to any Catholic writer : if I were, it

might at once raise a suspicion that the work was

biassed, and that it could not be trusted. If any

one desires to consult a Catholic writer, let him

read the work of Orsi on the sovereignty of the

Pontiff; or, I would refer him to the writings of

the present Bishop of Orleans, which have been

translated into English. But I will select rather

two other works, which may be said not to be the

works of Catholics.

The first would be the pernicious and virulent

pages of Gibbon, who became an infidel and a

bitter enemy, not of the Catholic Church alone, but

of Christianity. In " The History of the Decline

and Fall of the Roman Empire," the facts and

the premises that I have used, and all that I

require for the proof of my assertion may be

found.
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Speaking of Rome and the Romans in the eighth

century, when, as he says, the sovereignty of the

Greek Emperors was extinguished, Gibbon adds :

" The want of laws could only be supplied by the

influence of religion, and their foreign and domestic

counsels were moderated by the authority of the

bishop. His alms, his sermons, his correspondence

with the kings and prelates of the West, his recent

services, their gratitude and oath, accustomed the

Romans to consider him as the first magistrate, or

Prince of the city. The Christian humility of the

Pope was not offended by the name of Dotninus

or Lord ; and their face and inscription are still

apparent on the most ancient coins. Their

Temporal Dominion is now confirmed by the

reverence of a thousand years, and their noblest

title is the free choice of a people whom they had

redeemed from slavery."—Gibbon, &c, vol. vi., pp.

151, 152. Murray, 1862.

Secondly, I will refer to a work, of which I must

say that it is both learned and accurate, written by

one who spent two-thirds of his long life in the

service of the Church, and for whom I heartily

pray that he may not end that long life in the

midst of the degradations of the " Old Catholic "

heresy—I mean Professor Dollinger, of Munich, a

man of whom, as a philosopher and a theologian, we

cannot speak with high commendation, but of
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whom, as an historian, I am bound to bear the

testimony that he was both learned and accurate.

In his " Ecclesiastical History " will be found every

assertion that I have made, if not contained

textually, at least in the premises upon which I

have rested.

Professor Dollinger says ; " By their (the Byzan

tine Emperors) perfect inability to guard them

(the Romans), and to protect them against the

attacks of the Lombards, they had forfeited their

claims to those provinces ; and over Rome and the

Roman Dukedom, the sovereignty of the Pope

had been established during the course of the

eighth century .... The Imperial supremacy

(of Charlemagne) was naturally extended over the

States of the Church, but without any trespass on

the authority of the Pontiff. The Pope continued

to be what he had been, Lord of Rome, and of the

Dukedom, &c The Pope was not, therefore,

subject to the Emperor ; the Romans, indeed,

swore to him an oath of fidelity, but they pledged

themselves with an express reservation of the

fidelity due by them to the Roman Pontiff, their

Sovereign."—Dollinger, " History of the Church,"

vol. iii., pp. 1 1 8, 119; see Appendix, m.

We will now go onward with our subject. The

result of what I said in the last chapter is this,

that for 1,000 years dating from the year 800, the
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time of S. Leo III. and the creation of the

Western Empire in Charlemange, the Pontiffs

have held a true and proper civil sovereignty over

the city of Rome, interrupted, harassed, as, indeed,

they have been in its exercise, driven to and fro, for

forty years at Avignon, for thirty years moving

from city to city. All this I know, all of this

strengthens what I have asserted—namely, that

this sovereignty has received into itself all that the

power of the world could do against it, and has

survived all assaults, and has again and again,

restored itself, in spite of all that human power

could do.

And from this may be drawn these three con

clusions :—First that this sovereignty is an extra

national sovereignty. It is not national, it has a

nature entirely exceptional and distinct from all

other sovereignties. The Head of the religion of

many nations cannot be under the civil sovereignty

of any nation. If he were, all other nations save

that one would justly stand in an attitude of sus

picion and jealousy, knowing that so vast a power

over the consciences and souls of men, if it were in

any degree biassed, or under the influence of the

temporal sovereignty of any nation, might become

to all others a dangerous element of domestic strife

and of hostile designs. The Providence of God,

therefore, for the unity' of the Christian Church,
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and for the peace of the Christian world, has

ordained that the head of the Christian Church,

who is the Head of the religion of all nations,

should be the subject of no nation, should be, that

is, exceptional and extra-national, and, if extra

national, therefore independent, and if independent,

Sovereign, for between independence and sove

reignty there can be drawn no line. Secondly,

that this sovereignty is supernatural, that is above

all nationalities ; it has nothing to do with nation

alities as such. If it had nationality in it, nation

ality would be a stain, and a taint, and a disease.

National Churches and national religions were

abolished when the national religion of Judaism

was extinguished ; and the revival of nationalism

in churches or in religions under the faith and unity

of Jesus Christ is the source of heresy and schism.

Lastly, though it is not national, it is international

in the highest and purest sense of the word ; that

is it inter-penetrates into every nation and it

belongs to every nation so that all nations are

bound together by it, for all nations have a share

in it, because it is the bond of union which passes

through the national life of every Catholic people

in the world. I will only say in passing, if it is

not national, and if it is in this sense universal, it

cannot be Italian. We will now take up what I

broke off in the last chapter. My last assertion
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was this—so long as the Christian world exists,

the Head of the Christian Church will be indepen

dent of all civil power, and if ever the time shall

come when any civil power shall claim him as a

subject, and the other powers of the world shall

look on, and, even by their silence, countenance

that extravagant claim, the political order of the

Christian world will be dissolved.

To explain this I will quote again what I have

often quoted before, for I hardly know in what

words this wide subject could be better condensed

than in a passage of a great Spanish writer of our

time. Donoso Cortez says in one of his works :—

"The history of civilisation is the history of

Christianity ; in writing the one you write the other.

The history of Christianity is the history of the

Christian Church ; the history of the Christian

Church is the history of the Pontiffs, for they have

been the creators, the legislators, and the sustainers

of the Christian world." I believe these proposi

tions may be justified by the most ample and

abundant historical proof. I will endeavour to

trace, at least, the outline of that proof.

1. And, first, what was the germ of the

Christian civilization of which we are a part ? It

was Christian Rome and what were called the

patrimonies of the Church. Does anyone imagine

that the Christian civilization of Europe is the
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civilization of the Roman Empire ? The civilization

of the Roman Empire was pagan, corrupt to its

roots, prolific in corruption—public, private, social,

domestic, personal—to such an extent that Rome

did not perish more by the fire and sword of

barbarian hordes than by the deadly dissolving

virus of its own internal rottenness. The pagan

civilization of Rome was entirely swept away, and

if it had not died by the law of its own dissolution

—for that which is rank and rotten in itself cannot

subsist—it would have been swept away by the

invasion of horde after horde, race after race of the

subject nations over whom the Roman Empire

had exercised its iron sway. They came up in the

hour of its weakness and wreaked their vengeance

upon it. Its civilization was utterly wrecked. But

this is not the civilization of which we are the off

spring. The Christian civilization was created first of

all, and above all, by the Christian Faith, by the

Christian law, and by the Sacrament of Christian

Marriage, by the unity and indissolubility of the

domestic life of man, by Christian education,

perpetuated with Christian faith, and law, and

Christian marriage from generation to generation.

This is the root of the Christian civilization of

Europe. The authors of this civilization were the

Apostles, and, above all, their Head. And where

did that Christian civilization first find its maturity ?
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It was found in Rome, where the head of the

Christian Church planted his See, in the city which

was the Head of the nations of the world. There

round about the See of Peter were gathered, as

time went on, the extending patrimonies of the

Church. The word patrimony was used to show

that it was not an inheritance, not a kingdom or an

empire acquired by conquest, but a gift of God to

the Christian family, to be held and handed on as

an heirloom.

Between the conversion of Constantine and the

time of St. Gregory the Great, or about the year

600, the Roman Pontiffs held twenty-three patri

monies. They possessed Rome and the country

round about it ; they possessed also many districts

of Northern and Central Italy, including Ravenna,

parts of the South of Italy, the coasts of the

Mediterranean, including Genoa ; parts of the South

of France, the coasts of the Adriatic, Sardinia,

Sicily, and parts of the North of Africa : these

portions of the old Roman Empire, abandoned, as

Britain was abandoned, fell under the sole tutelage

of the Roman Pontiffs, who exercised a civilizing

influence, while, at the same time, they Christian

ised the populations who inhabited those lands.

In this way were gradually laid the seeds of the

Christian civilization which spread afterwards

throughout Europe. This was the first Christian
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civilization in existence. I will not attempt even

to sketch the subject ; but I would only once more

recall your thoughts to what must have been the

effect upon the state of men of the Sacrament of

Christian Marriage, and of the indissoluble bond

of the domestic life with all the sanctities and

purities founded upon that sacrament of grace ;

how a whole population, accepting that one law of

faith, and holding it sacred, at once rose from the

corruptions of paganism to the level of the Christian

life. Slavery was steadily abolished ; wheresoever

the Pontiffs were able they immediately manu

mitted slaves. And Christian households at once

arose among the most outcast populations of the

world. It was this leaven in the meal, working

from Rome as its centre, that afterwards spread

itself throughout Christian Europe.

When this Christian civilization, which already

fully existed within the walls of Rome, was spread

ing through the twenty-three patrimonies of the

Church, where was the Christian Europe ofto-day ?

In the time of S. Gregory I., England, which once

had been Christian, had become Pagan again. The

Saxons had extinguished our Christianity. Gaul,

which had not even the name of France, was rent

and torn by perpetual wars of races. Portions of it,

indeed, were Christian, but there was no Christian

France. Germany was heathen. The Scandinavian
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races were heathen. Russia had not even a name

upon the map ; it was a far east unknown,

barbarous, and pagan. Prussia, even to the

thirteenth century, was heathen. Hungary was

heathen till the tenth century. Spain was overrun

by Goths, who were partly heathen and partly

Arian. Where was Christian Europe then ? It

had no existence. Marshes, and forests, and

paganism, and warfare overspread the face of

that which we now call Christian Europe. Never

theless at that time a ripe and a mature civilization

existed in Rome and in the patrimonies of the

Church. Perhaps the earliest of all Christian states

sprang up in the little commonwealth of Venice.

The next was the great Frankish Empire, which

was consecrated by S. Leo III., and which in time

parted itself asunder into Germany and France.

England was recovered by the missionaries sent by

S. Gregory the Great, and became Christian

England. Spain was recovered from the Arianism

of the Goths, and became Christian and Catholic

Spain. But all these were subsequent. And from

what source came the influence that wrought this

change? Where was the meal and where was

the leaven? The whole face of Europe was the

unleavened mass. It was the Christian civilization

of the Roman Pontiffs which spread throughout

it and created the Christian Europe of to-day.
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3. But to go on ; it is evident, thirdly, that what

they created they sustained. It stands to common

sense, that if the Christian faith and the Christian

law created the Christian civilization of Europe,

they who maintained and spread the Christian faith

and the Christian law, with inflexible constancy, I

mean the Roman Pontiffs, the head of the Chris

tian Church have sustained that civilization. I

will here mention only one fact, which proves that

the existence of Christian civilization has been

saved by the Roman Pontiffs : and I will, again,

quote not our own writers, lest any should suspect

the evidence. There is a book, written by a clergy

man of the Church of England more than fifty

years ago, called " Mahometanism Unveiled." That

book, I am sorry to say, is disfigured by what I

must call the childish interpretations of prophecy,

especially of the book of Daniel and of the Apoca

lypse, in a controversial sense. Certainly the book

itself is a witness beyond suspicion. What does

he say? Tracing the rise and career of Maho

metanism, he points out this undeniable fact, that

all the Oriental Churches which fell into heresy,

the Nestorian, the Eutychian, the Monothelite,

and the Monophysite, and all the Patriarchates

in the East, which separated themselves with

the Greek schism—that is, Jerusalem, Antioch,

Alexandria and Constantinople—all these Churches
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were swept and scourged by Mahometanism.

Mahometanism came and conquered, irresistibly,

in every place, till, finally, in Constantinople, the

Crescent was raised upon S. Sophia, and all the

Churches of that Christian city, which had been

once filled by the voices of S. John Chrysostom,

and S. Basil and S. Gregory, became mosques of

the Mahometan worship. The author says that

Mahometanism was the Scourge of God upon their

superstition. Be it so. I will not enter into the

question now. They were both heretical and

schismatical, and every one of them being in

separation from that which sustains the Christian

world—I mean the See of Peter, the Head and

Centre of the Christian Church—were, all alike,

submerged, and are to this day submerged, by the

Mahometan power.

But the same writer goes on to say more than

this, and it is to that point I would call special

attention. He says, whensoever the Mahometan

power, even in the plenitude of its strength, came

into conflict with Catholic Christendom, it was

hurled back in defeat.* Again and again it strove

* " The threefold warfare carried on by Mahometanism against

idolatry, Judaism, and heretical Christianity." . - . . " Heretical

Asia was swallowed up as in a moment by the Unitarian deluge,

but Catholic Europe, safe under the shadow of her golden candle

stick, sustained the Moslem storm uninjured and unmoved." ....

" It swept, without a pause, along the continent of Africa : laid in

4
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to enter into Catholic lands ; for a while it pene

trated, and at times, it menaced the entire coasts

of the Mediterranean, but it was invariably thrown

back as from a rock. And he has the honesty to

say, history must acknowledge that the unanimity

of the Christian nations was the work of the Popes

of Rome. When the Mahometan power threatened

Vienna, again and again it was conquered by the

Catholic armies. We record these victories every

year in an act of thanksgiving. When the Maho

metans penetrated into Spain, and through Spain,

even into the heart of France, they were routed

and driven back in confusion by the armies of the

Catholic unity. They were at last utterly driven

from Spain. When the fleets of the Mahometan

power, which had harassed all seas, at last con

centrated their strength in the Gulf of Lepanto, it

was Pius V. who called together the navies of the

Christian powers, and, by the final crush of the

maritime ascendancy of the Turks, liberated, from

that day to this, the whole Catholic world from

all terror of the Mahometan name. This is

the testimony of a man who has no good will to

ruins its altars, long polluted by the schism of the Donatists, and

by the Vandal heretics, and crossed impetuously these confines to

overwhelm Arian Spain. But from the adamantine frontier of

Catholic Europe it receded as from a rock."—Foster's " Maho-

metanism Unveiled," vol. i., pp. 14, 85, and vol. ii., p. 248.

London, 1829.
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speak a word in favour of the subject for which I

am pleading now.

4. Fourthly, this must be added, that it has been

in the city of Rome, and in the sacred sovereignty

of Rome, that God in His providence has mani

fested to the world the true idea of Christian

monarchy. The true idea of Christian monarchy

is not the absolute power of pagan Caesars ; it is

not the Emperor and the Pontifex Maximus in one

person ; it is not supreme power in all things civil

and spiritual in one hand. That was the despotism

which had degraded the soul of man before Chris

tianity came with all its liberties. The same

despotism has been in part revived again under the

form of royal supremacies, which are the faint and

feeble imitation of Caesarism in the attempt to

unite again in the hand of one and the same person

all power, civil and ecclesiastical. There is one,

indeed, Who is both Priest and King, but He is at

the right hand of God. All priesthood and all

royalty belongs to Jesus Christ our Lord ; and He

has ordained that His priesthood on earth, in all

its supremacy, shall be vested in His Vicar, who

personally represents Him. He has ordained also in

His Providence that Kings shall bear rule in the

natural and civil order : but that the royalty which

belongs to the natural and civil order shall be exer

cised by civil rulers subject to His law. He has
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invested His Vicar upon earth alone with the

reflection of the two-fold power which He possesses

Himself. He invested him, whom He created to

be the Supreme head of His Church, with all

spiritual jurisdiction, and in due time with a sove

reign power in civil things, so as to make him

independent of all civil superiors.

And, therefore, in Rome for a thousand years

the Pontiff" has been the ruler over the city where

he dwells, and the legislator in things that belong

to this world. If He committed to him the supreme

authority in spiritual things, is it a great thing that

He should also commit to him the supreme author

ity in temporal things ? Is the man who is capable

of supreme spiritual legislation and judicial power

over the whole world incompetent to make laws, or

to execute laws, for the lower welfare of this world ?

The world, in its mind and its judgment, in this is

turned upside down. A man that is competent to

legislate in civil and temporal things may indeed

be incompetent to legislate and to govern in spiri

tual things ; but any man who has not only the

commission, but the adequate knowledge and skill

to execute that which is the highest office upon

earth—I mean the spiritual office, thereby, as the

greater contains the less—is surely competent to

legislate also in matters of a lower nature.

The sovereignty wherewith the Vicar of our
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Lord was clothed was for this purpose, that those

two powers might be united in one independent

person, in one place, that they might be divided

throughout the world in all other places ; that

throughout the world the civil ruler might be

full and perfect in his own sphere, and the spiritual

power free and independent of his authority in all

spiritual things ; that in all things belonging to the

faith, the conscience, and the salvation of man, no

civil power in the world should have right to

cast so much as a shadow over men. Our Divine

Lord liberated the souls and the consciences of

men from all temporal rulers in all things belonging

to faith and to salvation, and thereby limited the

exercise of civil power, and drew a circumference

round about all temporal dominion beyond which

civil rulers should have no sovereignty He for

bade that any civil ruler whatsoever should enter

into the domain of spiritual things. These two

powers, then, throughout the world are divided ;

and from this division has come the limitation of

absolute civil power and the creation of the tem

perate rule of Christian monarchy. It has curbed

also the license which breaks out into rebellion, and

has created those fruitful and temperate liberties

of which the Church, and the Church alone, is the

mother—" The Jerusalem which is above is free,

which is our Mother." All the liberties of man,
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personal, domestic, spiritual, and civil, all flow from

one source—the Precious Blood of Jesus Christ ;

and the Church, therefore, is the guardian and the

Protector of all true freedom.

5. Lastly, the only other point upon which I

would touch is this. In every arch there must be

a key-stone ; and if that key-stone be struck out

no arch can stand. In Christian Europe the key

stone has been that power by which it was created,

and by which it is sustained. Strike out that key

stone and it would be by miracle alone if the arch

could stand. Again and again that key-stone has

been struck out for a moment, but the Providence

of God has always restored it. And yet never in

the history of Christian Europe, since the year

800, has the sovereignty of Rome been violated by

force, but throughout the whole of Christian Europe

there has been spread a perturbation which has

only been redressed through sanguinary wars. The

tranquillity and the order of Europe has never

returned until that key-stone has been dropped

once more into its place.

I need not go back into mediaeval history, I may

refer to the time not only of our forefathers, but of

men who are living now. In the year 1796 the

first Napoleon carried away Pius VI., and in 1809

he carried away Pius VII., and from 1796 to 18 15

Europe waded through blood to rescue itself from
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the disorders of an infidel revolution, and from

the miseries of Imperial wars, in which millions of

men perished. When the flood subsided, and the

ancient landmarks reappeared, in that moment the

Vicar of Christ was restored to his See.

May God in His mercy avert such a future from

Christian Europe now. But I must affirm my

profound belief that never will Europe return from

the watch and ward of an armed camp in which

it is seen to-day, with some ten millions of men

ready to destroy each other, until it has recognised

the supremacy of the moral order over the material

power. And in the day in which the supremacy

of that moral power is recognised, the Vicar of

Jesus Christ will sit once more upon the pacific

throne from which he and his predecessors have

created and sustained the Christian civilization of

the world.

When Jerusalem was destroyed, and the

Christian Church was spread into all the nations of

the world, the Imperial city of the Gentiles was

providentially chosen to be the Jerusalem of the

New Law. It was in that new Jerusalem—the

shadow upon earth of the Jerusalem above—that

the See of Peter was planted, and the See of Peter

is the source of all spiritual jurisdiction to govern

the Christian nations of the world. From that

See of Peter has gone forth in all ages the steadfast
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light of the immutable truth ; in that one See

has been preserved without change or diminution

the fulness of the Revelation of the Day of

Pentecost. It is, therefore, the mother of all

Churches ; and for that cause it is also the mother

of all nations. It was from Rome that

S. Augustine came to England, from Rome that

S. Patrick went to Ireland, from Rome that

S. Methodius went to Slavonia, from Rome that

S. Boniface went to Germany. Rome is the mother

of all Churches, either by foundation, or if there be

in the East Churches founded by other mission

aries, all Churches in Catholic unity are daughters

by adoption, and Rome is the mother of all. But

Rome is the mother, also, of the Christian nations,

for it is the Christian peoples which have created

the national unities, and all national civilization

has been the offspring of Christianity. It is not

the world or its statesmen, or its philosophers, or

its legislators ; it is the fishermen of Galilee, and

the Christian Faith, and the Christian Church,

that have not only converted mankind, but have

civilized the world.

Christian Rome itself was the creation of the

Bishops of Rome. Men talk as if the City of

Rome were the City of the Csesars? Do they

believe that when they walk up and down the

Corso, they are walking up and down the street of
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the Imperial Rome ? I hardly think any educated

man has so little history as to imagine that the

Rome of to-day is the Rome of the Caesars. The

Rome of the Caesars has again and again been

wrecked to the ground. S. Gregory the Great

said, after the invasion of the Lombards, " After the

men were dead, the walls fell down." There is a

Rome threefold deep under the present Rome—

Rome upon Rome, Rome destroyed, Rome rebuilt,

Rome destroyed again, and rebuilt once more.

The Pontiffs may be said to have rebuilt it twice.

In the time of Belisarius, Rome was so wrecked,

that for eight days there was not a. breathing

inhabitant in it ; the foxes ran over the Aventine

Hill, and the whole of Rome was a desolation.

Rome rose again, under the tutelage and fostering

care of its Bishops. For there was left no other

authority that cared to stir a finger for its

rebuilding. Rome has been re-built from its

foundation, and surrounded again by walls by the

Pontiffs, and by them alone. The basilicas were

the work of the Pontiffs. The churches, of which

there are more than 300 in Rome, were raised

either by the Pontiffs or by the Christian nations

of the world. Many nations built each for them

selves a church in Rome. Who enriched Rome

with all manner of gifts from the East and from

the West? The Christian princes and the
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Christian nations of the world. Rome has been

the great treasure-house of Christian piety and

devotion. The whole of Christendom has offered

up to the service of Almighty God in the chief

sanctuary of the world all its most precious gifts

in memorial of its fidelity. And round about all

these works, which were not raised by an Italian

monarchy, nor by an Italian revolution, the

Pontiffs created all the institutes of charity, all the

homes of learning, all the religious Orders, all the

missionary colleges, all the spiritual resources of

power and action, whereby in every age Rome has

wrought upon the face of the earth for the

salvation and civilization of men. Therefore, let

no man lay claim to Rome but the Pontiff and his

successors, for no man has a right to that which he

has neither created nor made his own either by

lawful acquisition, or by gift.

Rome stood and stands to this day as a witness

and rebuke to many a Christian Government. If

there were on the face of the earth a representative

of the commonwealth of Israel, if there were to be

found a city in which the inequality of classes

hardly existed, where men with the freedom of

manhood bore to each other a respectful carriage

without either rudeness or servility, it was in the

city of Rome. And there were almost no

gradations created by the social tradition of class
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and class ; there were, it may be, a few titled

families indeed, but the mass of the people were all

upon one footing ; there were none of the galling

inequalities of wealth and poverty, which are at

this time the great peril of our English common

wealth. There was one law for the rich and for the

poor ; the Sovereign was a man who was elected ;

and there was not a poor peasant's boy born in

Rome, nay, born throughout the Catholic unity,

who might not be elected to be Vicar of Jesus

Christ. There never existed on the face of the

earth any approach to the commonwealth of Israel

so near as the sovereignty of Rome. I believe

this to be the reason why there is nothing on the

face of the earth against which the anti-Christian

revolution has a greater animosity, for there is

nothing that is in more perfect antagonism to it.

More than this, it is a Government which was just

in all its exercise. It may ask, in the words of the

faithful Judge of Israel, " If I have wronged any

man, if I have oppressed any man." (1 Kings xii.

3.) Has it taken a shoe's latchet from any nation

on the face of the earth, or from any one of its

subjects ? Has it acquired a territory by a war of

conquest, or by usurpation ? Its hands are pure

from these things. It has been a peaceful

sovereignty, always suffering, always weak, always

under the blows and the scorn of the world,
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subsisting always, not by its military power, but by

the Divine Life that is in it, and by the Divine

Providence that has encompassed it.

I may therefore sum up the whole argument

in these few words : Rome belongs to the Pontiffs

because the Providence of God gave that city to

them. Rome belongs to all Catholic nations,

and it is the head of the whole Catholic world.

Rome is their home ; and when they are within its

walls, they are not in a foreign land. Rome

belongs not to a nation, not to Italy, not to the

Italian revolution, but to the whole of Christendom.

And it is the duty of Christendom to protect that

which is the heirloom of the Christian Church,

especially in this time of peril. It will surely end

in triumph ; but when I know not. We may go to

our graves, but those who come after us will see it.

Rome belongs also to the Pontiffs because it

belongs to our Divine Master. It is the City of

the Word Incarnate, pervaded from end to end,

throughout the circuit of its walls, with the presence

of our Divine Lord in the Mystery of the Holy

Eucharist. In those 300 churches, whose doors

were open every day, and all day long, there was

the witness of the Divine Presence. Whensoever

a Catholic set his foot within those walls he felt

himself at once within a sanctuary. And when

those who were Christian, but, not Catholic, (and I
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have known many such) have entered Rome, they

have said to me, " I never yet entered any place

that exercised over me so great a fascination, or in

which I have felt a sense of such attraction as I

have here." It is not hard to say why. Rome was,

until the other day, the most Christian city in the

world. Therefore all Christian instincts turned to it,

and, therefore, all the enmity of the anti-Christian

revolution turned against it. It was what our

sanctuaries are after the sacred rites are over ; the

sweetness of the incense still hangs in the air.

There was a fragrance throughout Rome that came

from the presence of our Divine Lord, its true

Sovereign. Those who had faith to believe it,

like Thomas, openly said, " My Lord and my

God ; " and those who had not faith to interpret it,,

nevertheless acknowledged their consciousness of a

power they could not understand. This then, is

the sovereignty, the violation of which I have to

describe hereafter. There was never a sovereignty

in the world that was so strong in its right, strong

in every human right—by possession, by tradition,

by prescription, by the recognition of the world.

There was never any sovereignty in the world so

strong in Divine right. The Providence of God

has declared over and over again in most emphatic

and almost audible voices that Rome has been

given to the head of the Christian Church, and,.
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therefore, to Christendom at large. But there was

never a sovereignty so weak in armaments and

in military power ; and, therefore, it has always

been, as it was six years ago, the prey of the

spoiler.



III.

THE VIOLATION OF THE PROVIDENTIAL ORDER

OF THE CHRISTIAN WORLD.

I HAVE thus far endeavoured to make clear that

the present order of Christendom, whereby the

head of the Church on earth has been liberated

from all civil sovereignty whatsoever, and has been

invested with a civil sovereignty of his own, is an

ordinance of God. Some one may ask perhaps

" If it be an ordinance of God, how is it that it

is now under the power of men ? " My answer

would be this—Our Divine Lord was delivered into

the power of men ; and in that hour He declared,

" Thou shouldst have no power against me except

it were given thee from above"; that is, it was a

Divine permission for some end not yet revealed, it

was a step ordained in the progress and unfolding

of the wisdom and the will of God. So now in

His Church.

The subject we have to examine is the violation

of that Divine order of the Christian world.

Before we do this it is of absolute neccessity that
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we should recall to mind the conclusions of the

last chapter. We have, I think, seen reason enough

to believe that by a distinct Divine Providence,

and that for the last thousand years, the

head of the Church has been free, independent,

and sovereign in the city of Rome, and that his

independence is the condition and provision made

for the free exercise of his spiritual authority. Do

not let anybody be misled by the notion that the

importance of this sovereignty is to be estimated

by revenues, or titles, or possession of any earthly

thing. It is a means to an end, and that end is

the free exercise of spiritual authority ; the sover

eignty of the head of the Church is the means to

that end. I also showed that this ordinance or

Divine providence is sacred, that is consecrated to

the Divine Head of the Church ; that it also has

become a possession confirmed by every human

right, by the long prescription and by an actual

possession of a thousand years. Every right,

therefore, human and Divine, meets in the sover

eignty exercised, until the other day, by Pius IX.

I further showed that this ordinance of God was

not only for the sake of the head of the Church

but of the whole Church ; that it was a provision

for the liberty, the independence, and the protec

tion of the conscience and of the faith of all men r

and that all nations have a share, a right, and an
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inheritance in the possession of Christian Rome,

where the See of Peter has been providentially

founded. Such, then, is the outline of the last

chapter.

Our present subject is the violation of that pro

vidential order, and, therefore, the violation of

those rights, human and Divine. I need not dwell

upon the historical fact—it is fresh in memory,

and known to everyone—that in the year 1870

on the 20th September, an overwhelming army

breached the feeble walls of Rome, and took pos

session of the city. Now, what was the character

of that act? If what I have hitherto said be true,

and if there be still unrepealed in the great code

that rules the world, and on which all legislation is

founded, these two chapters—" Thou shalt not

steal " and " Cursed be he that removeth his neigh

bour's landmarks," then, at once, I must declare

the seizure of Rome to be an open robbery. And

if the stealing of any thing consecrated to God

has a twofold guilt, if the stealing of a chalice which

has been consecrated to Divine worship, be a crime

twofold in its guilt as compared with stealing the

same weight of silver in any other vessel, then I

must declare that act to be a sacrilege. And, fur

ther, if to take possession of the right and author

ity given by Divine Providence to another, to

exclude him from its excercise, and to assume it

S
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to ourselves, be an act of usurpation, then I must

declare the seizure of Rome to be a sacrilegious

usurpation. And, lastly, if all the Christian nations

of the world have a share in that inheritance, then

I must declare that act to be a high crime against

the whole of Christendom. These are legitimate

and inevitable conclusions following from what I

have before laid down. If any man has the will

to deny them, he must deny, and more, he must

refute my premises. If they stand, the conclusions

cannot be assailed.

I have now to describe that violation. My

first point is this. When the Italian monarchy

was about to enter Rome it gave royal pledges for

the entire preservation and perpetuity of the dig

nity and independence of the Sovereign Pontiff

Here are the very words in which those solemn

pledges were given. On September the eighth, that

is twelve days before this act of violence was done,

King Victor Emanuel wrote in these words to Pius

IX.:—"The Government of the King will protect

the interest which the whole Catholic world pos

sesses in the entire independence of the Sovereign

Pontiff." * We have here a proof of what we have

already seen, namely, that the whole world is

acknowledged to have an interest in that inde

pendence. "The Government of the King is

* Samwer, Recueil des Trait6s, Tom. v. p. 33.
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firm in assuring the guarantees necessary to the

spiritual independence of the Holy See, and that

the head of Catholicity [which is the express term

in the original] shall preserve on the banks of the

Tiber a place [or seat] honourable and independent

of all human sovereignty" Here is, in this one

passage, the recognition and confirmation of the

whole of what I have hitherto said to you. On

October 9 a decree was signed in the following

terms, by which Rome was annexed to the Italian

Kingdom. This decree declares that :—" The

Supreme Pontiff preserves the dignity and inviola

bility and all the personal prerogatives of sove

reignty by a law for this purpose which will be

sanctioned, and all conditions required to guarantee

it, together with its territorial liberties and the free

exercise of the authority of the Holy See." In the

following year, that is on the 13th of May, 1871,

the law on the relations between the Pope and the

Italian Government was passed. The first chapter

of it runs as follows :—" Prerogatives of the Sove

reign Pontiff and the Holy See.—Article 1. The

person of the Sovereign Pontiff is sacred and

inviolable. Article 2. Any attempt against the

person of the Sovereign Pontiff and of provocation

to commit the same shall be punished with the same

penalties as any attempts against the person of the

King. The offences and insults publicly committed
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directly against the person of the Pontiff by

speeches or acts, or by the means indicated by the

first article of the law concerning the press, to be

punished with the same penalties fixed by the 19th

Article of the same law. Article 3. The Italian

Government pays to the Sovereign Pontiff within

the territory of the kingdom the sovereign honours

and pre-eminences accorded to him by Catholic

Sovereigns. Article 12. The Sovereign Pontiff

may correspond freely with the Episcopate and

the whole of the Catholic world without any inter

ference on the part of the Italian Government.

Article 13. In the city of Rome and the six

suburbicarian bishoprics [that is the sees or dio

ceses round about the walls of Rome], the semi

naries, the academias, the schools, and the other

Catholic institutes founded for the education and

culture of ecclesiastics, shall continue to depend

solely on the Holy See without any interference of

the scholastic authorities of the kingdom."* Never

was a sovereignty more utterly mocking offered to

any man.

In order to justify this assertion, I will briefly

recite the acts of legislation which have taken

place since that date.

The first was the entire seizure of all property

whatsoever belonging to all ecclesiastical bodies

* Recueil des Traites, Vol. v., p. 41.
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and foundations, excepting only a few that were

exempted by name, and these were left, as they

are stated here, to be for the enjoyment of the

Sovereign Pontiff. It does not even say left in his

possession : neither the Vatican, nor the Lateran

Palace, nor any portion of them are said to belong

to him or to be his by possession. He is to have

the enjoyment of them, just as I might say to any

man, " You may have the enjoyment of my house

and garden." But the claim of possession is im

plicitly reserved in this very act. Next the Govern

ment seized property to the value of 800,000,000

Italian lire, or francs. After this came the sup

pression of all religious Orders. It is sometimes

said there is a distinction between the Church

and a religious Order ; the Church is of Divine

foundation ; a religious Order is only founded by

the Church ; human laws cannot abolish the

Church, but human laws may abolish a religious

Order. Well, I know that Englishmen are so

entirely accustomed to the history of Henry VIII.

that they take it as a matter of course that any

government may abolish religious Orders. But a

religious Order is a spiritual corporation created

by the Church, and cannot be abolished by any

authority less than that by which it was created.

It is a distinct violation of the spiritual authority

of the Holy See to suppress a religious Order ;
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and, therefore, the article which I have quoted, in

which the free exercise of the spiritual authority of

the Holy See was guaranteed, was violated in

that suppression. Four thousand houses of such

religious Orders were suppressed, and 50,000

persons—men and women who had spent their

whole life in prayer and good works, in the service

of their Divine Master, and in the saving of souls—

were turned out without the means of subsistence.

They were to receive daily a sum equivalent to—I

hardly know how to express it by any English

coin ; and that, so I am told, has never been given ;

but, if it had been given, it would not have been

sufficient for necessary food. The hardship inflicted

upon these 50,000 persons was a cruelty, but when

that cruelty was inflicted through the suppression

of the religious Orders, as they were spiritual

bodies, it was both a cruelty and a violation of the

express guarantee already quoted, and a flagrant

violation of the spiritual authority of the Holy See.

But, further than this, the religious Orders of men

contained in themselves those who were the

counsellors of the Holy Father, of the Sacred

College of Cardinals and of the congregations and

departments by which the Church is administered.

The theologians, the canonists, the men whose

lives were spent in literary leisure in keeping alive

the tradition of sacred learning in the Church were
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to be found to a great extent in the religious

Orders. That act, therefore, has deprived the Holy

See and the Head of the Church of the counsellors

and officers upon whose labours it depended. It

would be like the scattering, I may say, of those

who labour in our Civil Service and for the depart

ments of State in this country. Once more, from

these religious bodies went forth missionaries into

heathen lands. The suppression of these bodies

then has at once dried up so many sources of

missionary life.

I would ask : Can any man say that this is a

mere temporal question, or that the suppression of

these bodies falls within the competence of a

temporal power? They were created and could

be created alone by a spiritual authority, and they

were created for a spiritual purpose and for spiri

tual ends. Even if they had only been stripped of

their possessions, if their houses had been taken, if

they had been turned out homeless, that would

have been a cruel robbery, yet to suppress those

corporations was to touch distinctly a spiritual

creation, and so to violate the authority of the Holy

See. But, to go further, the next thing was a law

to introduce civil marriage. Now, I do not deny

that in a country like our own, where, unhappily,

men are split and divided in religion, where it is

impossible that the religious ceremony of marriage
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can be one and the same for all, the State has a

high interest, and, indeed, is bound, for the pro

tection of society, to ensure that marriages shall

be valid, legal, and recognised ; and, therefore, I

do not for a moment deny that it is necessary in

such a country as our own that there should be a

law regulating the civil relations of marriage, so as

to leave perfect and entire freedom to all as to the

religious and sacramental contract. But what is

this law in Italy ? It is founded upon the assump

tion that marriage is a civil contract, and that the

civil contract must be made before the civil

authority before the parties can go before the altar

for the benediction of the Church. The Catholic

Church teaches that matrimony is a sacrament of

our Lord Jesus Christ. That sacramental contract

is, indeed, civil in one aspect, because whatever is

done by Christians in a civil commonwealth is

done also by them as citizens. But that is a lower

aspect altogether. The true aspect of Christian

matrimony is that it is a sacramental act ; and

that the contract creates one of the highest of

human obligations. It is an indissoluble contract,

which can be dissolved only by death. Such is

the true and only faith of the Italian people, a

people wholly and altogether Catholic ; so that

unless here and there be found a handful who of

late years have called themselves Protestants or
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Waldenses, or whatever it be, there is no ap

preciable number in the population for whose sake

civil marriage needs be introduced. It was done,

as I will show you presently, out of the conscious,

deliberate, and systematic revolutionary movement

which has passed over the greater part of Europe,

and is now extending itself into Italy.

Once more, on these revolutionary changes, fol

lowed laws on education. The first act was to

abolish the teaching of theology, that is, the

higher and scientific knowledge of religion, in

all Universities. We are, I am sorry to say, very

nearly doing it in our own country ; as yet,

happily, we still retain chairs of theology, though

no one is bound to go to them. But in Italy they

are abolished in the heart of a Catholic country,

and in the midst of a Catholic population. The

schools of Italy, from the highest to the lowest, are

now dechristianised ; the education of the Italian

people is robbed of its Christian element. We

reap as we sow, and if the education of a people

be deprived of Christianity, what will the next

generation be ? We are in the midst of this con

flict ourselves in England, and there is no one

who is not familiar with the obvious reasons

which would make clear at once how great a

violation is this of the rights of the Christian

Church.
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But, still further, if there be anything vital to

the spiritual life and authority of the Church, it

is the training of the priesthood. In every Chris

tian country the youth are left free, and if they

choose to give themselves to become priests for

the service of the altar (or in this land of ours to

become ministers of religion in any form what

soever), the law of the land gives them perfect

liberty to do so. What is now the law in Italy ?

Every man, from 17 to his 40th year, is liable to

the conscription, and, if called on, is bound to

serve ; and that, not only if he be a layman, but

a priest already ordained, and not only a priest,

but a bishop already governing a diocese. If

priest or bishop be under the prescribed age of 39,

he is bound to serve ; that is to say, priests may be

taken from the altar, and bishops from their

dioceses, and compelled to put on the Italian

uniform and serve in the ranks. Such is the state

of the law. We shall not be surprised, therefore,

even when we read the words of one who had

a great share in passing that law. It will show in

what esteem he held the office of a priest. He

said—" There is no stuff better to make a soldier

than a novice out of a convent, or a seminarist, or

a clerk in orders. The statistics of Italy show,"

he went on to say, " that by the exemptions that

are necessary on account of physical imperfections,
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two fifths of the male population are excluded

from the army. This great population is more

than sufficient as a seminary for the priesthood."

The scorn and contempt of the priesthood of

Jesus Christ expressed in those words is beyond

any terms of indignation that I can find.

Next, we come to the laws relating to the Press.

We have already seen in the " Law of Guaran

tees " that any speech insulting to the Sovereign

Pontiff is open to the prosecution of the law.

Here is the report of a speech made the other

day in the Italian Chamber of Deputies, followed

by Benissimo, or, as we should say, " Loud

cheers." But first I may say that I have carefully

examined the debates that have passed since

the month of January last in the Italian Chamber ;

and, if I were to quote here a small portion of

that which I have marked, I believe that every

man who has a sense of a Christian dignity would

abhor it. I will, however, give one passage :—

One of the foremost members said—" From this

our Vatican of ' Monte Cittorio ' (the palace seized

from the Holy See to be converted into a Parlia

ment House) where is justice, law, and liberty, let

us say to the Caliph of the West that, like -thy

predecessor, S. Peter, ' thou liest, thou liest, thou

liest ! St. Peter denied his Master ; thou hast denied

thy country ; be thou anathema.' " * I need hardly

* Atti Parlamentari, 18 Genu : 1877, p. 662.
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give the name of this speaker. Four or five years

ago I printed some of his words ; they were

extravagant blasphemy ; and I thought that he

was one of a class which, both out of Parliament

and in Parliament, has existed among ourselves—

men who, every now and then, show a disordered

mind when they speak about the Catholic Church.

But that is not the fact. This man is a man of

cultivation of mind ; he is a man of wide, though,

I must say, confused and chaotic information. I

have read two of his speeches, which show me

that these words of blasphemous insult are not the

outbreak of an idiot, but are the weighed malignity

of a man who knows what he says.

We shall now be able to appreciate more fully

the subject which called forth the Allocution

of the Holy Father the other day. We are

aware that there has lately been introduced a

law for (as it is called) "The Repression of the

Abuses of the Clergy ; " and it is upon this law that

the appeal of the Holy Father to the whole Chris

tian world has been made. Now, that law was

introduced by the Keeper of the Seals ; when it

was introduced it was referred to a Commission ;

that Commission has reported upon it. I will

give one or two passages from the text of the law

as given in the report. But I must first say that

any document more full of a malignant animosity,
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not only against the Catholic Church and the Holy-

See, but even against the Christian faith, a docu

ment showing more of the spirit of Voltaire, and a

more servile imitation of the Falck laws of Germany,

I have never read. Nor is this wonderful, for the

reporter of that Commission is the very man whose

words respecting the priesthood of Jesus Christ

have been already quoted.

We will judge of that law by the law itself. It

runs thus : " The minister of religion who, abusing

the office of his ministry, disturbs the public

conscience or the peace offamilies shall be punished

with imprisonment from four months to two

years ; and with a fine of a thousand lire "—that is

forty pounds. Secondly, " The minister of religion

who abusing his ministry by any discourse, spoken

or written, in any public meeting, or by writings

otherwise published, expressly censures, or by any

other public act, outrages the institutions and laws

of the State, any royal decree, or other act ofpublic

authority whatsoever, shall be punished with

imprisonment for three months, and a fine of a

thousand lire (or forty pounds), if any resistance to

Government shall follow such discourse the author

shall be punished by imprisonment for two years,

and a fine of from two to three thousand lire, (that

is to say eighty or one hundred and twenty

pounds,) and they who publish or diffuse the said
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writings or discourses shall be punished with the

same penalties."* Now, note this fact. The text of

the law introduced by the Government ran as here

given. The Commission added to the last clause

these words—" From whatsoever ecclesiastical au

thority, and from whatsoever place they may

emanate /"f that is to say, however high or

exalted. And this reveals that the one person

against whom that law was chiefly directed was

not the poor parish priest—who is capable, indeed,

of stirring the little pool of his own parish, but

whose agitation reaches no further—it was directed

against the Head of the Universal Church himself,

whose words go out to the ends of the world, and

who, by one Allocution, has made the whole

Christian world to ring with the knowledge of the

sacrileges that have been committed in Rome.

Against him this persecuting law is evidently

directed. But in what a covert way. The " Law

of Guarantees " protects his person ; he, therefore,

cannot be prosecuted ; but every man who reprints

the Allocution is liable to prosecution. It was a

matter of deliberation whether those who published

the Allocution should be prosecuted or not. A

majority of the Ministers, we were told, were of

* " Relazioue della Commissions sopra gli Abusi dei Ministri dei

Culti" &°c. &c, Dec. 18, 1876, p. 45.

t Ibid.
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opinion they ought to be prosecuted, but wiser

counsels prevailed. They were restrained from an

act that would have stultified themselves. It was,

therefore, declared that the mere publication of the

text should not expose any publisher to prosecu

tion ; but, if he should add a comment, if he should

say as much as " I adhere to the matter of this

Allocution," he might be at once prosecuted ; and

I am told, upon authority I cannot doubt, that in

Naples newspapers were sequestrated for simply

declaring their adhesion to the matter of this

Allocution. Now, see what is the equal justice of

this law. If the Catholic editor of a newspaper, in

publishing that Allocution, says, " I adhere to it,"

he may be prosecuted ; but there is not a paper in

all Italy, from the most cultivated to the most

impious (and there are many such), that may not

assail, blacken, pervert, denounce, blaspheme the

words of the head of the Church, and that with

impunity. This has gone on day after day, and

week after week, since the publication of the

Allocution ; from north to south it has been

assailed by every form of virulent animosity. No

prosecution against those who assail the head of

the Christian Church ; instant prosecution upon

those who, by a single epithet, shall declare that

Allocution to be true, just, or necessary.

But who is to determine what is the abuse ofthe
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ministry of a priest ? A man cannot know what is

crooked unless he knows what is straight ; a man

cannot know what is the abuse unless he knows

what is the use of a thing. Then, who, I will ask,

knows what is the use of the Christian priesthood ?

The Keeper of the Seals perhaps, or the Minister

of Finance, or the magistrates in the country

towns—they are the men to lay down the law as to

what is the duty of a Christian priest. If the

Nonconformists of England look calmly on, if

their heart does not rise with indignation at this

penal law, then, I do not know how they are

worthy of their forefathers. The Nonconformists of

England would not suffer the civil magistrate to

prescribe to them the limits of their ministry ; and

can they tamely and in silence look on when a law

is proposed by which every priest in Catholic Italy

—and, alas ! because Catholic, it has scant

sympathy from Englishmen—is threatened with

fine and with imprisonment for abusing his

ministry, not in the eyes of his Divine Master, not

in the light of his own conscience, not by the laws

of the Catholic Church, but by the judgment of a

revolutionary Minister or the decision of a

magistrate appointed by some revolutionary

Government. I cannot but believe that when

Englishmen look into this they will turn from it

with a feeling of indignation. Let me put an
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example. Let me suppose that a man who has

been a member of a secret revolutionary society—

and, as you know, all members of such societies

are excommunicate by the law of the Catholic

Church—let me suppose such a man to be dying.

On his death-bed the priest has done all in his

power to induce him to renounce his state of

rebellion against the Church ; he refuses to do it ;

the man dies ; he dies without absolution, for the

priest cannot give it without sacrilege. If a priest,

by the side of a death-bed, were to give absolution

to a man who refused to separate himself from a

secret society condemned by the Church, that

absolution would be null and void in the sight of

God, and it would be a sacrilege and a mortal sin

in the priest who gave it. Let me suppose that

this man, be he the son or the father of a family,

dies impenitent and without absolution. This is,

perhaps, a disturbing of the peace of families ? and

who is to be the judge whether the priest has done

his duty or not ? The magistrate of a country

town, or the Minister of a revolutionary Govern

ment ? Let me take another example. I have

read to you the laws by which the property of the

Holy See was taken away, by which the Religious

Orders were suppressed, by which civil marriage

was forced upon a Catholic people, by which

Christianity was banished from universities and

6
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schools, by which all men, whether priest or bishop,

are liable to be required to enter military service,

though they are forbidden to sit in the legislature

—they are disfranchised on the one hand and

compelled to military service on the other—let me

suppose any man having in him a just heart and

the true instincts of a Catholic openly to say, " I

look upon these laws as unjust ; they are violations

of the spiritual office of the Church," that man

would be liable to prosecution. Englishmen speak

openly of the laws of theit; country ; and why can

we do so ? Because the laws of England are the

laws in which the majority of Englishmen agree.

Why, then, is this gagging law necessary in Italy ?

Because a minority is in power who are conscious

that they are opposed by a great majority who

disapprove their acts. They know, and are afraid,

that if men speak openly with their neighbours, the

public opinion of Catholic Italy would become so

strong and spread so wide as to endanger their

power. And this is called disturbing the public

conscience. The public conscience of Italy is not

revolutionary, but Catholic : the true disturbers of

the public conscience of Italy are the authors of

these Italian Falck Laws.

I need give no more examples, if those I have

given are not enough. I will only add further,

that, in this law, there is a tacit assumption of the
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supremacy of the civil power over the spiritual, and

a complete inversion of the whole providential

order of which I have hitherto spoken. By the

ordinance of God, the spiritual authority is

supreme in judging of its own limits. This law is

the assertion that the power of man, and of the

civil state, is to be supreme over the exercise of

spiritual offices, and is to determine what is use

and what abuse, what is legitimate and what

illegitimate, and to sit in Episcopal judgment, as a

bishop does over his priests, upon the whole body

of the priesthood and Episcopate, of Italy.

My belief is that this legislation is not the work

of the Italian people. I believe it to be the work

of the Italian revolution. And, between the

Italian people and the Italian revolution, there is a

great . gulf fixed. My reason is this—Italy has

had this twofold affliction ; first it has been under

the dominant influence of the revolution of France ;

and, second, it has now fallen under the influence

of what I must call the revolution of> Germany.

In 1796, France with all its revolutionary impieties

and disorders inundated Italy, annexed the North

of Italy to the French Republic ; in 1808, France

again overran Italy, and occupied Rome with its

revolutionary armies. It destroyed the old muni

cipal government of Rome. The Roman State

had municipal governments like our own. The
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great cities in the patrimony of the Church, were

almost autonomous—that is, independent, govern

ing themselves as Manchester and Liverpool and

the like. They held an allegiance to their Sov

ereign ; but it was an allegiance so light that

they governed their own internal affairs. The

whole of that free and local administration, which

descended from the Middle Ages, was abolished,

and the feeblest and most unstable of all forms

of government was introduced—I mean the cen

tralization of the Code Napoleon. From that

one fact has come, as I have been assured by

some of the most experienced statesmen in Rome,

a perpetual discontent among the subjects of the

Holy See.

Once more, in 1823, a man, whose name is

glorified by the Italian revolution, and a man

whose name, I believe, will be written in the

annals of Italy in the tears of Italians hereafter,

laid the beginning of that revolution which is

called "Young Italy," founded upon a denial of

Christianity and a rejection of all government

except a chimerical republic. We have seen that

kings and priests represent the two authorities of

the Christian world, and that the anti-Christian

revolution of this day is directed specially against

both priestly and royal authority. Such was the

teaching of Mazzini. He taught Italians to con
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spire in secret, and to unite in a clandestine society,

which was to spread like a network over the whole

face of Italy. He taught that the revolution should

have these three degrees : first, what he called

education, which signifies, indeed, the perversion of

little children in the school ; it signifies, also, the

propagation of revolutionary doctrines by word

and by writing ; secondly, insurrection—a guerilla

warfare in all parts simultaneously ; lastly, a com

bined rising, or a rebellion to overthrow the estab

lished order of Government. This from the year

1823 has been perpetually spreading, and that

which we see at this moment in Rome is nothing

but the arrival in power of that revolution which

has been so long clandestinely working.

If any man will study the history of the ponti

ficate of Pius IX. he will see that he began the first

days of his authority by setting free every poli

tical prisoner, giving a perfect amnesty ; he acted

like the Good Shepherd, trusting the flock and

calling them to inspire in them, if it were possible,

confidence and fidelity. The secret revolution

thought that had found their occasion and their

leader. They believed that Pius IX. might be

induced, by the ambitious vision of extending his

rule over Italy, to take part in their movement.

They tempted him as Satan tempted his Master

in the wilderness—" All these things will I give
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thee if thou, falling down, wilt adore me." Pius

IX. said, " No, I will rule according to the power

which the Divine law gives me ; I will lay hand

on no other sovereignty ; and I will not make war

upon any of my children." From that moment

they turned against him, and sought another who

would undertake the task. They found him to

his undoing. He was the King of Sardinia.

From that hour to this there has been in Italy a

conflict of three powers. There has been the

Church, in the plenitude of its spiritual authority,

and in unswerving fidelity to its head ; there has

been the Italian Monarchy, headed by the ancient

house of Catholic Savoy ; there has been under

neath the throne the anti-Christian revolution

mining its base ; and, at this moment, the conflict

of the revolution is hardly more against Pius IX.

than against Victor Emmanuel. What the future

will be it is not for me to predict. But I say once

more that the work which we see in Italy is not

the work of the Italian people ; it is the work of

the Italian revolution which openly proclaims itself

to be rationalistic. In the discussions to which I

have referred, the proposers and the supporters of

the persecuting law all openly cast off even the

mere mask of religion ; and those, a few good men

excepted, who opposed the law for political reasons,

openly declared themselves to be rationalists—that
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is to say, both sides alike rejected belief in Chris

tianity.*

I will add further, that as this war against the

Holy See is not the work of the Italian people, so

neither is it the will of the Italian people. The

proof I will give of this assertion is as follows :—

The Italian people are twenty-six millions ; the

revolution has certainly not possessed itself of

more than three or four millions at the most ;

therefore, there remain some two and twenty mil

lions of the Italian people who are still steadfast in

their old Christian and Catholic traditions. They

have never renounced their fidelity to the faith of

their fathers. Moreover, the whole electoral body

in Italy does not exceed half a million of men : in

twenty-six millions there is not so much as a

fiftieth part who possess the electoral franchise.

The other day I read in a paper, written with

much ability and with too' great confidence, that

because the last Italian Ministry had manifested a

disposition in favour of the Church, the people of

Italy had indignantly turned it out, and had put in

power those that would express their will. Now,

those 500,000 do not represent the will of Italy.

And of those 500,000 men, 250,000, that is one

half never go to the poll or record a vote. They

are Catholics who for conscience sake have from

* Atti Parlamenti, 9 Maggio, 1877, p. 1930.
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the beginning refrained from voting. They have

never voted at all ; and that upon these grounds :

that if they were to vote they would recognise the

law, they would accept the constitution, they would

be partakers in the present state of Rome, and

sanction its usurpation. Moreover, any man whom

they might elect could not sit in the Chamber

without taking the oath that binds him to the

revolution which now holds Italy down, and to the

violation of the sovereignty of the head of the

Church. Therefore, 250,000 electors are at this

time the whole body of men who return the Italian

Parliament. Those 250,000 men are but one-half

of the electoral body, and less than one-hundreth

part of the Italian people. I ask you whether we

are to accept any vote of that Chamber as repre

senting the people of Italy ? What should we say

to such a Parliament in England, or in Canada, or

in Australia? An Englishman knows too well

what representation is to be for a moment de

ceived. Moreover, when in 1870 the plebiscite or

public vote was taken in Rome, it was taken in the

presence of an invading army. Such was the free

dom of voting. Next it was taken under a

prohibition which bound every Catholic to abstain

from voting ; and thirdly, it was ascertained that

not more than 14,000 of the Roman people voted

at all out of the population of 200,000. Add to
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these 3,000 or 4,000 who were the paid officials of

the Government. I know of nothing which has

imposed upon the simplicity and the good will of

the English people more than to suppose that the

present state of Italy is the expression of the will

of the Italian people. They are a divided people

without cohesion, without organization, Lombards

and Neapolitans, Tuscans and Sardinians, without

political education or experience. The army is in

the hands of the monarchy, and the monarchy is in

the hands of the Revolution.

You are not surprised, then, that when Pius IX.

was invited to reconcile himself to " progress and

modern civilization," he said, " No ; it is not for me

to reconcile myself to an anti-Christian revolution ;

I cannot, as head of the Christian Church, reconcile

myself to an education which is not Christian, nor

to a marriage law which converts a sacrament into

a civil contract. I cannot reconcile myself to a

progress which has violated the Divine rights of

the Holy See, and has usurped upon the provi

dential order of the Christian world." There is one

hope for Italy. It is this—that Italy should recon

cile itself to the old traditions of the Faith of its

fathers, and should return once more to the only

principle of unity and authority which created it.

Deus nationes sanabiles fecit super terrain — God

has made the nations of the world capable of
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healing. Italy may be healed of its wounds, and,

if it return to its past glories, Italy will be healed of

its afflictions. No revolution is capable of being

healed except by repentance. A revolution is a

rebellion, and this is an anti-Christian rebellion.

For Italy there may be days of peace and unity in

store ; but for the Italian revolution there is no

future. It is reserved for the just judgment of

God.



IV.

THE REVOLT AND THE NEMESIS.

I HAVE said that nations may be healed, but

that revolutions cannot be healed. Nations are

the works of the Creator, but revolutions are the

works of man, and of man in rebellion against the

ordinance of God. Nations may be healed by

returning from their momentary aberrations to the

first principle of their life and order ; but revolu

tions can never be healed : they are the dissolution

of order, and must cease to exist.

The application of these words is clear. The

great Christian, Catholic, cultivated, civilised,

Italian nation may have a happy future before

it ; but the revolution which has troubled and

stained Italy has no future, it must cease to be.

Its deeds are manifest, "going before to judgment,"

and whether all its agents will be overtaken and

visibly chastised it matters not. No sin goes with

out its chastisement, and the secret sins of men

the judgment of God follows after.
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If these words sound severe in the ears of any,

let them call to mind what has been laid before

them. I have affirmed, and, I hope, have given

reason for my affirmation, that God in His Divine

Providence has committed to the head of His

Church on earth a true and proper sovereignty, in

order that he might freely and in peace exercise

his supreme spiritual power ; next, that that sov

ereignty was for a thousand years in full and per

fect possession, confirmed by every right, human

and Divine, by all that can consecrate a sovereignty

among men ; further, I have proved that those

truths and principles which have been shown by

the evidence of facts drawn from Christian history

were acknowledged, accepted, and proclaimed even

by those who have now violated that sovereignty ;

that in the letter of the King of Italy, in the de

cree of the Government, and in the acts of the

Legislature the title of " Sovereign " was still given

to Pius IX., and his dignity and his independence

of all civil powers were guaranteed. And all this

was done because it was acknowledged to be his

right, and that all the Catholic world had a share

in the tranquil possession of his freedom and

independence. Out of the mouths of those then

who have done this deed I have shown all this ;

and that not from the chance words of men, but

from royal declarations, from authoritative decrees,
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from legislative acts : these are the comfirmation

of that which I had affirmed before. I then pro

ceeded to show, point by point, how the acts of

the Italian Legislature in the last six years have

violated those pledges, engagements, and pro

mises. It now remains for me to point out the

consequences which flow from that violation.

It is impossible that the head of the Christian

Church can be disturbed from his seat without

causing a perturbation throughout the whole Chris

tian world. It never has been otherwise, and, so

long as the Christian world exists, it never will

be. There is one man on the face of the earth

whose words when he speaks reach from sunrise

to sunset ; there is one man who is the most loved

of all men, who is the centre of more hearts than

any other among men. That man is the Vicar of

Jesus Christ. So also there is one man who is the

most hated of all men. No man on the face of

the earth has conspiring against him a more ardent

and a more concentrated hatred than the head of

the Christian Church. The whole crowd of anti-

Christian sects, of men that have apostatised from

their faith, and have drowned themselves in the

perdition of sin, all of them alike regard with an

intense animosity the person who most nearly

represents the Divine Lord of all. And I may

add that therefore there is no man whose word
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causes throughout the world so great an agitation.

Why is it that this Allocution of Pius IX. has

caused such a tremulous fear and such an outcry

of hostility, not only throughout Italy, but through

out Germany and throughout France ?—I am glad

to say for the honour of our country, not through

out England. Englishmen and those who speak

through the public voice of our newspapers have

recognised what Christian liberty means, and what

the independence of the Church of Jesus Christ

demands ; they have acknowledged to an extent

I dared not hope—though not, indeed to the

full of what I could desire—the violations of the

rights and the breach of the promises which were

solemnly engaged between the Government of

Italy and Pius IX. Now, what I have further to

shew is the consequence of that act.

I have said that the head of the Christian

Church can never be disturbed from his rightful

seat without causing perturbation throughout the

Christian world. Perhaps you may think

that this is either a rhetorical exaggeration or a

pious sentiment traditional among Catholics.

Once more I will prove what I have said out of

the mouths of witnesses that cannot be suspected

of being biassed in our favour. Take a passage

written by a well-known writer on international

law of this century, and no true friend to the
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supremacy of Rome. His words are these : " The

spoliations of the Pope are as repugnant to decency

as to justice ; they wound both the intellect and

the heart."* He argues that the Papal States are

the common possession of the Christian world,

which desires to see its head invested with the

attributes that are most venerated by men. The

Pope ought to be at Rome, the inviolable Sov

ereign of his States, put beyond all political con

troversy and contest, under the safeguard of the

morality of the world. In the year 1849, a his

torical leader of that which is called the Liberal

party gave expression, in Parliament, to these prin

ciples : "I do not believe that the Pope can

exercise his spiritual authority if he have not the

Temporal Power. The Temporal power is a

European and a political question, as well as a

local and a religious."f In passing, let me say, if

the Governments of Europe now treat it not as a

European question, but as an Italian question, it

must either be that, being non-Catholic Govern

ments, their national religions have engendered what

I must call a parochial mind, or being Catholic Gov

ernments, they have apostatised from their fidelity.

The next witness I will call is an Italian, a name

that will be remembered in the history of Italy,

* De Pradt. Le Congres de Vienne, torn. ii. p. 46.

t See Preface, p. ix.
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one who took part in the revolutionary movement

which Italians believed to be the liberation of their

country. Massimo Azeglio said : " Italy ought to

be accounted happy for possessing many capitals,

and the question of Rome as capital is a fantastical

idea of visionaries and of rhetoricians. The

Eternal City belongs to Italy but on condition of

preserving the Pope there. Neither King nor

State ought there to set up its seat."

We will go on to see in detail what have been

the consequences of the violation of the sovereignty

of Pius IX. The consequences have been threefold

—first, to Italy itself ; secondly, to Europe at large;

and thirdly, to the Catholic Church.

First, as to Italy, the effect of it has been this,

that the revolution, which, as I said before, came

from France, and poured through the Alps, has

deluged Italy. It was a revolution which began in

the ghastly masquerade of the French infidelity of

the last century. It had two principles—a twofold

antagonism, to Thrones and to Altars, to kings and

to priests. It was an atheistic and a republican

revolution ; and that revolution, entering into Italy,

received a mitigated form thus far, that it no longer

professed atheism, but only deism ; that is it is un-

christian and <w2/z-christian, but Mazzini still re

tained the profession of a belief in God. The

result was the same ; it was an anti- Christian



The Independence of the Holy See. 8 r

revolution, subverting both the Christian Church

and the monarchies of Italy.

The direct effect of it has been to break up the

political unity of Italy. There are now in conflict

a conspiracy, a revolution, and a monarchy. The

old governments fell one after another. There is

now a monarchy, but under the foundation of that

monarchy are moving at this moment the agencies

of the same anti-christian and republican revolution.

We have only to look at the noble and Catholic

people of France to see what has been the conse

quence of the revolution of the last century. It has

so undermined the foundations of political and

social order, that, from 1789 to this day, no stable

government of any form—republican, monarchial,

or imperial, has been able to endure. The instability

of that great people—parcelled out and morselled

into six conflicting political parties is a spectacle

that must make every one who loves France, be he

of French or of English blood, to mourn. What

happened in France is now happening in Italy ;

and, unless the Providence of God heal the Italian

people, and turn it back upon its old traditions, its

future will be what the present of France is now.

But, further, the revolution in Italy began not by

working through the principle of its unity—that to

which Italy owes all its greatness, that to which,

England owes its unity at this hour—it began by

7
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a direct conflict, and the antagonism of incessant

war against the first principle of all unity, without

which unity cannot exist—I mean the one com

mon faith—the one common authority which reigns

over the conscience and the wills of men. The first

object of the hostility of the Italian revolution was

the Holy See and the head of the Church. Besides

this ; all nations have their progress, and the pro

gress of a nation is like the growth of a tree,

bearing its fruit in due season ; if the trunk of the

tree be wounded the vigour of the tree is stayed.

Anything which crosses the healthy development

and growth, be it of a tree or of human society, is

fatal to its perfection. This has happened to the

progress of Italy. Progress is the development of

order ; there can be no progress where order has

been broken up. If the structure of the tree be

wounded, there can be no healthy growth. The

revolution has introduced disorder throughout the

whole nation, and, therefore, the progress of the

nation is stayed.

But besides this, it has broken up, so far as it

was possible, even its Catholic and religious unity.

I say, so far as was possible, because I thank God

that, as yet, the introduction of the laws of civil

marriage and of education without Christianity

have taken but little root. Nevertheless, in a

people wholly united, where there was but one
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faith, one Church, one common worship—as it were

out of the wanton desire to destroy the unity of

this supernatural fabric—" liberty " of worship,

" liberty " of religious teaching, education without

Christianity, and civil marriage were introduced

for no other discoverable cause than out of ani

mosity against the order of the Christian world.

I have said before that, where a people are divided

in religion it is of absolute necessity that the

civil laws should conform themselves to and take

cognisance of those irreconcileable diversities ; but

where a people is absolutely united there exists no

reason and, I will add, there can be no justification

for the introduction of such laws. Lastly, the youth

and the children of Italy at this moment are being

indoctrinated in schools without religion—and by

newspapers which flood the country, by, I am

sorry to say, flyleaves, and pamphlets, and en

gravings, and songs, and ribaldry in every form—

with the principles of the revolution, and of ani

mosity against religion, and against the civil order.

How would it have been with England if such a

revolution had crossed our progress ? England

was once divided into many conflicting kingdoms

perpetually at war with one another, divided in

everything as to their worldly interests, and united

only in one thing, and that was in their faith.

Because they were united in one faith, and in the
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unity of one Church, and in one communion,

because they worshipped together, and were of one

mind and one will in all things above this world,

there was a power of unity and a principle of as

similation which gradually drew the Heptarchy

into the one great English monarchy which stands

to this day. The principle of unity in England was

the Catholic Church ; the principle of unity in

Italy is the Catholic Church, with the intense focus

of its unity, the head of the Church and the Holy

See. If there had been in those early times before

England grew up into a monarchy, or while it

was only forming its unity, a propaganda of division

preached up and down by the apostles of anti-

Christian revolution, clamouring in the market

places, and whispering into the ears of men, sowing

everywhere principles contrary to the Christian and

Catholic order of England, what should we have

been at this hour ? Should we now be a monarchy

and an empire spreading throughout the world ?

Our progress and our growth would have been

fatally wounded at the root, and when the root is

wounded the tree withers. And so I must prophesy

of the future of Italy. If the revolution, which

now coils round about it, shall not be steadily and

wisely untwisted from the root, certain it is that

the progress, and the unity, and the future of the

great Italian people is doomed to disaster.
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An Italian of whom Italians are proud, and to

whom, some twenty years ago, they erected a pub

lic statue in gratitude in the city of Turin, has left

this judgment in his writings : he said that modern

civilization has committed two great aberrations :

the one was to expel the theology of Revelation

from the field of science, and the other was to ex

clude the Catholic clergy from the field of politics.

And he added : " Every scientific reform is vain if

it do not make chief account of religion, and every

scheme of Italian renovation is null if it have not

for its base the corner-stone of Catholicism." This

was a man whom Italians, the other day, inscribed

in their annals as one of the greatest of their pat

riots. He went on further to say : " And the evil

will last as long as men persist in substituting a

heathen or chimerical Italy in the place of a real

and a Christian Italy which God and a life of

eighteen hundred years has created ; that is to say,

a French or a German Italy in the place of an

Italy of the Italians " *—an Italy, that is, of its old

Catholic traditions, an Italy of the Pontiffs who

have saved it again and again, and protected its

liberty and its independence from all foreign nations

—Greeks, Germans, Normans, and Spaniards, and

from worse enemies still, its own domestic factions.

As then, so now, the unity of its faith alone can re

* Gioberti " Primato degli Italiani," vol. ii. pp. 66, 67.
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deem it from the anti- Christian revolution which

has invaded Rome.

2. But, secondly, what are the consequences of

the violation of this rightful sovereignty upon

Europe ? In the last six weeks we have seen that

every civilized country in Europe has been stirred by

this Allocution. The newspapers that are opposed

to the Holy See, in all countries, have sufficiently

manifested their anxiety lest there should arise an

agitation. Most assuredly these are indications of

something which is not transient. The anti-Christian

revolution in all countries feels itself ill at ease. Why

is it that all Europe is moved by this subject ? It

is because Christian Europe does not consist of

separated and isolated nations. Christian Europe

was one fair fabric, in which a family of nations

was united together, culminating in the supreme

authority of the Chief Pastor of the Christian world :

and he was clothed providentially with a Temporal

power, which gave him freedom, and enabled him

to act as the counsellor, the arbitrator, and the

guide of Christian nations. It was a Christian

confederation having a high and supreme authority

ruling in the moral order. But this violation of the

sovereignty of Rome has cut the bond which bound

the family of nations together.

Next, it has broken down also the moral order

which governed the nations of Christendom. Europe
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was a Christian commonwealth ; it was bound to

gether by the laws of Faith, by the laws of a common

Christianity, and in great part by the laws of Catholic

unity. These have been broken, and what was sub

stituted in their place ? The laws of diplomacy, and

the laws of international compacts. Where, at this

day, is the international law which once bound

Europe together ? The Apostle, in describing the

character of the men of the latter days, says pre

cisely this, they shall be " truce-breakers," * men

who enter into contracts, and treaties, and engage

ments, and violate them ; men who cannot be

bound by fidelity or truth. The usurpation of

Rome and the acts of the Italian Government are

a masterpiece of violation, a sacrilegious breach of

express promises, pledges, and engagements, written

by a royal hand : and while the ink was not yet dry.

This is a supreme example of the sacredness and of

the worth of the moral obligations which are sup

posed to bind the nations of Europe to each other.

But we have not to look far, we have not to strain

our memory. What has been happening in the last

five or six years to the treaties which once bound

Europe together and gave us the hope of peace in

the East ? Is there a treaty, however solemnly en

gaged in, which has not been violated ? Is there,

at this moment, a treaty binding nations together

* 1 Tim. iii. 3, "Conoi>Soi."
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in Europe which the contracting nations are ready

to execute ? For the last years, or even months, the

whole book of treaties has been trampled under

foot.

The moral order which governed Europe, has

been relaxed and weakened until there remains for

Europe no other government than the government

of armies, the government that can send into the

field millions of men in arms, and can hurl the

greatest weight against its antagonist. To this the

Christian world has been reduced. But, again,

throughout Europe, at this moment, there is a sense

that wrong has been done. There are two powers

that have been forcing themselves to an almost un

endurable strain to multiply and maintain their

excessive armaments. Why ? Of what are they

afraid ? I will not enter into this part of the sub

ject further than to answer my question. They have

both done evil. The one is afraid of a war of revenge,

and the other is afraid of an armed intervention.

The usurpation of the Sovereignty of Rome is

morally a rejection of God. Do not suppose that I

mean that every man in every nation is consciously

guilty of this rejection ; neither suppose that I mean

that the governments who have done these things

have deliberately written down the proposition :

" We will not have this man to reign over us."

Nevertheless..!,. affirm, that if Christian history be
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true, Christendom was a Creation of Almighty God

through the power of Christianity and through

faith in His Divine Son ; and that this creation

had for its head, and as the chief representative of

His Divine Son, the person who was chosen to be

His Vicar upon earth ; and that the whole of

Catholic Christendom recognised him to be the

Chief Arbiter and the Chief Pastor of all Catholic

nations ; and that even those Christian nations that

are separated from the unity of the Catholic Church

still regard him—as the English people, when they

think calmly, do—as the Chief Bishop, the Head,

and the oldest authority of the Christian world.

Well, if the world, then, the duration of which

counts, as we are wont to write, from the year of

our Lord's Incarnation, if it was once a Christian

world, and if in that fact be fulfilled the prophecy

of the Book Apocalypse, that the kingdom of this

world had become the " kingdom of God and of

Christ," I would ask whether that which we see now

is not the disintegration and the downfall of that

Christian World by the deliberate act of an anti-

Christian revolution, accomplished by the violence of

some, and by the connivance of others, by the

silence, at least, whether from fear or from assent,

of the nations of Europe.

3. And then, lastly, what has been the effect of

these last years, including this violation of the
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sovereignty of the head of the Church, upon the

Catholic Church itself ? It is a relief to me to be

able to turn and to see on the other side, not the

gloomy lowering clouds of which I have been

speaking, but the bright lights which are streaming

up the sky, the harbingers of a happier future. The

violence of men is over-ruled by the power of God.

What was intended for destruction has wrought for

our strength and safety. The Catholic Church has

been, throughout the whole Pontificate of Pius IX,

the object of an anti-Christian conspiracy in every

country. And there has been since the year 1848

a perpetual development and spread in every place

of the rebellion which in that year strove to overturn

the thrones of Europe. The King of Piedmont fell,

the throne of France fell, Pius IX. was driven out

of Rome, the Emperor of Austria hardly kept his

seat, the King of Prussia, in like manner, stood only

by military force : the whole of Europe was threat

ened with the overthrow of all civil power ; but,

finding the civil power too strong, the revolution

turned itself upon the Church ; and in every country

it found its way by stealth into that which has been

miscalled by a gentle term, to the deceiving of many,

the Liberal Party, and Liberal Government, and

Liberal Legislation. This has been, in fact, the

covert under which anti- Christian education, the

separation of the school from the Church, the sepa
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ration of the Church from the State, the exclusion

of Christianity from science, and the expulsion of

all influence of religion and of the authority of the

Church from the acts of legislation have been stead

ily accomplished. This conflict has been spreading

everywhere, not only in Europe, not only in North

America, but even in the South.

What has been the effect of this upon the

Church ? Never since the Church was founded

was it so widespread as it is at this hour. Never

since the unity of the Apostles was the Church

more solid in its unity. Never in the history of

the Episcopate were the Bishops of the whole

Church so closely united to their Head and so

inseparably united to one another. Never in

Christian history can we find a time when the

priesthood of the Church was so united to their

bishops. Never, at any time, in all the records of

the Church, can it be found that the people were

so united to their pastors. The unity of the

Church, without and within, the unity of faith, the

unity of fidelity, is greater at this hour than it was

ever yet before. The blows of the hammer which

were aimed to disintegrate and to destroy, have

only welded together in a more indissoluble mass

the unity of the Catholic Church.

We are, at this moment, described as the great

conspiracy, and, as a deputy of the Italian Parlia



92 The Independence of the Holy See.

ment said the other day, we are " the Black Inter

national." Whether we are black or not I will not

inquire, but that we are international I have

affirmed before. The Catholic Church refuses to

be a national Church ; it is the unity of all nations

in the Kingdom of God. National Churches are

schisms. We are international because we per

vade all nations, and, therefore, the charge is true.

We are the International, the only one worthy of

the name. But next, I will affirm, without fear,

there never was a time when the Church was purer.

There have been ages when it cannot be denied

that prelates, and pastors of the Church were often

worldly, secular, covetous, loving honour, and ambi

tious of obtaining it. There were times when the

Episcopate of the Church was, in some countries,

national, and, therefore, was often in conflict with

the Holy See, or coldly attached to it. But perse

cution has done us these two great benefits—it has

so stripped and despoiled the Church everywhere,

Head and members, that there is no tempation to

greed and to covetousness now. We have no

benefices, we have no revenues, we have no

domains, and men do not enter the priesthood of

Jesus Christ at this day for lands and incomes ;

neither do they enter into the priesthood for the

ambition of rising to the Courts of Kings. More

than this, the national spirit has been exorcised and
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cast out of the Church. In every nation the

Church has been rejected by the civil powers.

The Catholic Church has been excluded from

political offices, and that act threw it upon its own

centre, and every church of every nation in the

world became more and more closely united to its

Head and to the See from which its Head rules the

Catholic unity. Therefore, ambition, secularity,

covetousness, and nationalism, four of the deepest

diseases that in other ages afflicted the Church,

have been expelled by the searching and hostile

action of the revolution without, which has restored

the health of the Church within.

Once more, in these years the sympathy of the

whole Christian world has been drawn to Pius IX.

with a filial love and a fervent devotion which, in

the whole history of the Pontiffs, I can find nothing

to equal. Throughout the world all Catholics

cherish in their heart I may say a loyalty for the

head of the Church. The person, the countenance,

the sorrows, the persecutions, the fortunes, the vicis

situdes of Pius IX. are familiar thoughts with

them, awakening in their hearts the response of

affection and sympathy. Nay, I will go further,

and I will ask whether any upright, honourable

man who loves Christian liberty, and who believes

that Christianity has an authority of its own, and

that it ought to be independent of all worldly
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masters, whether his sympathy has not been drawn,

with a great closeness, to the majestic presence of

the Chief Pastor of the world, who has borne upon

himself for thirty years the unrelenting brunt of

force and fraud. And why has he been so assailed?

Because he would not betray his trust. He is the

guardian of the liberty and the independence of

the Christian world. I believe that there never was

a pontiff in history round whom the sympathies

of Catholics and of those who, unhappily, are not

of our unity—and I would to God they were—

have been drawn with such a closeness.

Moreover, the events of this pontificate, rising

to the full in the violation of the other day, have

revealed to the whole world this divine fact

that the Catholic Church is independent of the

world. It does not rest upon it ; it will not set

so much as a foot upon it ; it will not lean upon

it with one hand ; it stands off from it ; it stands

opposed to it ; and it will bear the brunt of all

that it can do. But there is one thing it will

never do ; it will never be dependent upon any

earthly power. And, as its universality and its

unity have been revealed by the events of the last

thirty years, so, I will say, its liberty and indepen

dence have been revealed in a way that no man

can deny. We see round about us religious bodies

appealing to supreme civil tribunals, going from
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court to court to contest points of ritual, and even

of doctrine. Look at the Catholic Church at

this hour. Can the world deliver a judgment the

authority of which the Catholic Church would ac

knowledge even upon the fringe of a vestment ?

Some years ago, in order to make the liberty of

the Holy See clear to the minds of Englishmen, I

appealed to the example of our great martyr, S.

Thomas of Canterbury. I affirmed then, what I

affirm now, that he laid down his life for the liberty

of conscience. I remember appealing to the Free

Kirk of Scotland, and to the Nonconformists of

England. I then declared to them, what I declare

again, that their cause and our cause in this is

essentially the same. They believe that the con

science and the faith of men are liberated from all

civil authority. So do we. They believe that the

channel through which the faith and the conscience

of men are to be guided is the written Word of

God. We believe that the faith and the conscience

of men are guided by the Word of God, written

and unwritten, guarded and delivered by the

Church of God, guided by the Holy Ghost, the

Spirit of Truth. We and they differ as to the

medium or the channel through which the guid

ance of faith and conscience flows, but we are iden

tical in this principle—that the faith and the

conscience of men are liberated from all civil
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authority. And, therefore, I appeal to them at

this moment. If they have the heart in them to

be sincere and true to their profession which they

inherited from their fathers, they ought to stand

side by side with the Catholics of all countries at

this hour, as in times past they went to the prisons

of England side by side with our Catholic fathers

for the liberty of conscience and of truth.

So much for the consequences of these events ;

and now a very few words upon the duties which

flow from them. First of all, it must be the duty

of a Catholic to speak out openly as Pius IX. has

spoken. Englishmen, like all honest men, hate half

truths ; the man who speaks with a bated breath

suggests to an Englisman a doubt of his sincerity.

As Catholics, speak out kindly, calmly, without

offence, but without hesitation, and avow your

principles. Next, they who possess any power to

influence the actions of other men, as all have

when they decide who shall represent them in the

Legislature of this kingdom, will do well to ask,

" Will you ever use your influence against that

which is dearer to me than life—I mean the liberty

of the Catholic Church ? " Once more, Pius IX.,

despoiled of everything that he possessed, as I

have told you, dwells under a roof the "enjoyment"

of which is permitted to him, but the possession of

which is claimed by another. He lives, at this



The Independence of the Holy See. 97

time, as the Apostles did, upon the offerings of the

faithful. I believe that there are many around us

whose hearts secretly feel with us and with Pius

IX. in this great cause, who join with us in this act

of homage to one whom they venerate. Lastly,

our confidence is in prayer. The world despises

prayer ; it cannot be calculated on the Stock

Exchange, and in Parliament it is of little account ;

but prayer moves an arm that is almighty, and

that arm governs the world.

Let us sum up all that has been said. I believe

that I have laid before you sufficent evidence that

a distinct Providence of God invested the successor

of Peter, with a proper sovereignty of his own,

that his temporal sovereignty is not needed for the

existence or even for the exercise of his spiritual

power, but only that he may exercise it in peace.

I have also, I think, given you proof that this

power and sovereignty has been sacrilegiously

violated and usurped. I hope I have given evidence

by which we may judge what are the consequences

of that violation. Peace to Christian Europe I

do not believe we shall see, except concurrently

with the restoration of that providential order of

the world.

In the Allocution, the topics of which I have

followed, there is one passage of which, as yet, I

have said nothing. Pius IX. shall speak in his

8
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own words. After recounting all the sorrows,

afflictions, and sufferings of his Pontificate, and

especially of the last six years, he goes on thus :—

" But do not think, Venerable Brethren, that in

these hardships and sufferings, our courage is

broken, or that we have lost confidence in the

decrees of the Eternal and Almighty God. Ever

since after the seizure of our territory, We resolved

to keep guard at the tomb of blessed Peter over

the interests of the Catholic Church, and therefore

to stay in Rome rather than to seek a quiet resting-

place in other lands, We have not ceased, with

God's help, to strive for the advance of His cause ;

and still We persevere, defending step by step,

against the usurpation of the revolution, the little

that remains. When all other help has failed us

for the protection of the Church and of religion,

We have raised our voice in expostulation, as you

who have shared all our dangers and our grief bear

witness, for We have often publicly addressed you,

either in condemnation of fresh outrages and in

protest against the increasing violence of our

enemies, or to warn the faithful against the seduc

tions and pretended goodness of the wicked, and

against the noxious teaching of false brethren." I

remember when the question hanging in the balance

was whether Pius IX. should withdraw from Rome

on the entrance of a usurping authority, or whether
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he should abide there firm, in the place where God

had put him. I remember the reasons to and fro

were many and weighty ; but at last the decision

was this—I do not pretend to recite the words of

Pius IX., but only to interpret his acts :—" Here

God has placed me ; here I abide. I am here as

the Head of the Universal Church ; I am here as

the centre of the Universal Episcopate. The

courage of the bishops throughout the world rests

on me ; I will give the example. The courage of

the faithful also throughout the world rests on me ;

I will, under God, sustain it. I must support all

that is loyal in Rome ; all that is good in Italy.

All that is faithful, all that is true will look to me

for the example of an immutable firmness. Here

I abide, that I may set that example to all my

children." Events have justified the wisdom of

Pius IX.

On the 6th of July, in the year 1809, French

soldiers broke into the Quirinal Palace, and in

the great hall of that palace there stood Pius VII.

Around him were a few of his household ; before

him was General Radet, the leader of those troops.

For the moment they stood gazing in silence.

Afterwards some one asked the leader of that out

rage, " Why did you not speak ?" He answered :

" I felt to be myself as long as I was ascending the

stairs, and was in the midst of the Swiss and the
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soldiers. When I came to stand in the presence of

the Vicar of Jesus Christ, my first Communion

rose up before me." After a while, he recovered his

self-control, and said : " Holy Father, by the

command of the Emperor, I must call on you

either to abdicate your temporal dominion or to go

with me to prison." Pius VII. answered: "You

have done right to fulfil the command of your

master the Emperor, because you have sworn

fidelity to him ; and I must do my duty which

binds me to my master. He has committed

to me the the Temporal Power of the Holy See as

a trust, in behalf of the Universal Church, and

resign it we ought not, we will not, we cannot."

The violence of the world changes its form, but

the voice of the Church never changes.
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ALLOCUTION OF HIS HOLINESS

POPE PIUS THE NINTH.

Addressed to the Cardinals in the Consistory of March 12, 1877,

ON THE PERSECUTION OF THE HOLY SEE AND OF

THE CHURCH IN ITALY.

Venerable brethren,—

We have many times in the sorrowful

years of our troubled Pontificate assembled you

here around us, to deplore with you the evils

by which the Church has been undeservedly

afflicted, and to protest against the efforts made

in Italy and elsewhere for the ruin of the Church

and of the Apostolic See. But in these last years

We have had to witness new and more violent

attacks and outrages, which the Church of God has

suffered in various parts of the Catholic world,

from enemies who thought that in our calamitous

position, left as We were without human aid, there

was a fit opportunity for assailing the Spouse of

afterwards more easily the institutions of the
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Jesus Christ. We should indeed have wished,

Venerable Brethren, to describe to you to-day

the cruel and wide-spread persecution to which the

Church is subjected in many parts of Europe ; but,

reserving this description for another time, We

will speak to you now of the daily increasing

hardships and sufferings of the Church in Italy,

and of the dangers with which We and this

Apostolic See are more and more threatened.

It is now the seventh year since the usurpers of

our Civil Power, trampling under foot every Divine

and human right, and in violation of solemn

treaties, took advantage of the misfortunes of an

illustrious Catholic nation to seize by force of arms

what remained of our provinces, and, storming

this Holy City, filled the whole Church with

sorrow for so great a crime. In spite of the

hypocritical and false promises which the usurpers

then made to Foreign Governments, declaring that

they would respect and honour the liberty of the

Church, and 'give full and perfect freedom to the

Roman Pontiff, We did not fail to foresee what

would be our condition under their rule. Knowing

well the designs of men whom the spirit of

revolution and iniquitous ties have bound together,

We publicly declared that the object of the sacri

legious invasion was not merely to destroy our

Civil Power ; but, by its destruction, to destroy the
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Church, to subvert the authority of the Holy See,

and to overthrow the power which, notwithstand

ing our unworthiness, We hold as Vicar of Christ

on earth.

This destruction and overthrow of whatever

belongs to the structure and organisation of the

Church may be said to be almost complete ; if not

to the extent desired by our persecutors, at least

' so far as to have brought about great ruin : for

We have only to look at the laws and decrees

that have been made since the beginning of

the usurpation, to see clearly that, one by one,

and day after day, the means and safeguards

which are needed for the proper administration

and government of the Church have been with

drawn.

The suppression of Religious Orders has, in fact,

deprived us of strenuous and useful fellow-

labourers, whose work in carrying on the business

of the ecclesiastical Congregations was necessary

for many parts of our ministry ; it has also closed

many houses in which the religious men were

received who came here at stated times from

foreign countries, to recruit their spiritual strength

or to give an account of their office ; and it has

uprooted many fruitful plants from which blessings

and peace were borne to all parts of the earth.

The same act of suppression, affecting the Colleges
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established in this City for the training of worthy

missionaries to carry the light of the Gospel into

distant and also barbarous lands, has deprived

many peoples of pious and charitable help ; and

has hindered even the civilization and culture

which result from the teaching and practice of our

holy religion. And to these laws, severe in them

selves, and adverse to religion and society, still

greater severity has been added by the ministerial

regulations which, under heavy penalties, forbid

Religious to live together in common or to receive

new subjects.

After the breaking up of the Religious Orders,

the destruction of the Secular Clergy was next at

tempted ; and the law was passed which has caused

us and the Pastors of the Italian people to see with

grief many young ecclesiastics, who were the hope

of the Church, torn from the Sanctuary, and, at the

age when they were about to consecrate themselves

to God, forced to take up arms, and to lead a life at

variance with their training and with the spirit of

their sacred calling.

Then came other unjust laws, which seized upon

a great part of the patrimony that the Church had

long held by sacred and inviolable right ; and sub

stituted for it a partial and scanty income, subject

to the eventualities of the times and to the will and

caprice of the Government.
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We have also to deplore the seizure of a large

number of buildings, erected at great cost by the

piety of the faithful, and worthy of the Christian

days of Rome, where religious communities or

virgins consecrated to God had a happy abode, but

which have been taken from their rightful owners

and turned to worldly uses.

Again, many pious works and institutions of

charity and beneficence, of which some were

founded by the munificence of our Predecessors or

by the pious liberality of foreign nations, for the

relief of poverty and of other miseries and neces

sities, have been withdrawn from our control and

from the management of sacred ministers ; and,

although a few of these works of public charity

are still left under the care of the Church, it is said

that a law will soon be proposed either for their

suppression or to exclude us from their government.

Moreover, and with great sorrow We speak of it,

We have seen both public and private education

withdrawn from the authority and direction of the

Church ; and the office of teacher intrusted to men

of doubtful orthodoxy, and even to declared enemies

of the Church who had made public profession of

atheism.

But the seizure and overthrow of so many

important religious institutions, it was thought,

would not suffice, unless also the ministers of the
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sanctuary could be prevented from freely

exercising their spiritual office. This is the object

of the law lately passed in the Chamber of

Deputies, entitled " On the Abuses of the Clergy ;"

by which all acts that may be brought under the

vague term of disturbance of the public conscience,

or of the peace of families, are, both in Bishops

and in priests, declared criminal and to be severely

punished. According to this law, all words and

writings of whatsoever kind, by which ministers of

religion may feel it their duty to censure or dis

approve any decrees, laws, or other acts of the civil

power, as being adverse either to sacred authority,

or to the laws of God or of the Church, are liable

to prosecution and punishment ; and so are all

persons who publish or circulate any such writings,

of whatsoever ecclesiastical rank they may be, or

from whatsoever place such writings may be issued.

When this law is in force, it will be in the power of

a lay tribunal to determine whether and how a

priest, in administering the Sacraments or in

preaching the word of God, has disturbed the

public conscience or the peace of families, and the

voice of both Bishops and priests will be silenced ;

nay, even the very voice of the Vicar of Jesus

Christ, who, although for political reasons he is

said not to be personally liable to prosecution,

will neverthleess be regarded as punished in the
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persons of his accomplices : and this has been

stated in Parliament by one of the ministers, who

declared that it was neither new nor unfrequent,

nor opposed to the theory or practice of criminal

law, to punish accomplices when the author of a

crime was beyond reach. From this it is seen

that, in the intention of our rulers, the said law

strikes at ourself ; so that, when our words or acts

offend against the law, the Bishops and priests

who publish our words or give effect to our

injunctions will bear the punishment of the alleged

crime, but to us will be attributed its guilt.

Behold, Venerable Brethren, how the safeguards

and institutions which had been strengthened by

ages and had withstood every storm, and which

are necessary for the administration of the Church,

have now been overturned ; how even the office

which the Church has received from her Divine

Founder, to teach, and to guard, and to provide for

the salvation of souls, is wickedly obstructed ;

how the mouths of her ministers are closed by

threat of heavy punishment : and yet, when they

teach their people to observe all things that Christ

has commanded, and are instant in season and out

of season, arguing, beseeching, and reproving in

all patience and doctrine, they do only that which

Divine and Apostolic authority has enjoined.

Other secret designs there are against the Church,
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of which We will not now speak ; designs in which

the counsels and instigations of certain public

officials have not been wanting, and which have

for their object to bring days of greater tribulation

upon the Church, either by causing a schism at the

election of the next Pontiff, or by obstructing the

Bishops of Italy in the exercise of their spiritual

power. To meet this last difficulty We have

lately permitted the acts of canonical institution of

Bishops to be presented to the civil authority, in

order thereby to provide for a state of things in

which there is no longer a question as to the

possession of temporalities, but in which the

consciences of the faithful, their peace, and the

care and salvation of their souls are manifestly in

danger. But in doing this for the removal of most

grave perils, We wish it to be clearly understood

that We disapprove and condemn the unjust law

of the regium placituni, as it is called, and declare

it to be a violation of the Divine authority and

liberty of the Church.

After what We have shown, and omitting many

other evils of which We might speak, how, We ask

can we govern the Church under the rule of a

power which deprives us of all means and safe

guards for the exercise of our Apostolate, which in

terferes with us in every way, which daily inter

poses fresh obstacles and difficulties, and tries more
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and more to put restraint upon us ? We cannot

understand how there can be men who, in the public

papers, in pamphlets, or at public meetings, should

endeavour, either thoughtlessly or in malice, to

persuade people that the present condition of the

Sovereign Pontiff in Rome is such that, though

living under another's rule, he enjoys complete

liberty, and is able peaceably and fully to discharge

the duties of his spiritual primacy. In support of

this assertion, when the Bishops or faithful of

other countries come to visit us, and We admit

them into our presence, and speak to them of the

attacks upon the Church, these men neglect no

opportunity of insinuating that We have full power

and liberty both to receive the faithful and to

address them, and to govern the whole Church : as

if the exercise of these acts were fully and

completely within our own power, or as if in these

things the whole duty of governing the Church

consisted. Who is ignorant that, not in our own

power, but under the control of our rulers, are those

very acts of liberty of which they so much boast ;

and that those acts can be exercised only so far

and so long as our rulers permit ? What liberty of

action We have, and to what extent We are con

trolled by our rulers, is sufficiently shown, even if

there were no other proofs, by the last act of legis

lation which We have described to you, and in
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which the free exercise of our spiritual power and

ecclesiastical ministry is subjected to a new and

intolerable permission. If they permit us to per

form certain acts because it is for their interest that

We should be thought to be free under their rule,

how many weighty and necessary and most im

portant matters are there, belonging to the grave

duties of our ministry, for which, as long as We

are subject to them We have neither liberty nor

power ? Would that they who speak or write these

things would look at what is happening around

us ; and, judging for a moment impartially, would

say whether the duty that God has laid upon us of

governing the Church can really be discharged in

the condition to which We have been reduced

by our invaders. Would that they could hear

the reproaches, outrages, and insults, that are

uttered in Parliament against us ; and which,

while We pardon the men who utter them,

are nevertheless most offensive to the faithful

whose common Father is outraged, and tend to

lessen the esteem, authority, and veneration,

which are due to the holy and high office of Vicar

of Christ. Would that they could be witnesses of

the insults and calumnies by which the Sacred

College and other high dignitaries of the Church

are in every way assailed to the great injury of

their authority. Would that they could see how
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the august rites and institutions of the Catholic

Church are derided and ridiculed ; the most sacred

mysteries of religion profaned ; impiety and atheism

honoured with public demonstrations and proces

sions, while religious processions, which the good

Catholics of Italy have always been accustomed to

hold on solemn festivals, are forbidden. Would

that they were aware of the blasphemies which,

with perfect impunity and without any protest on

the part of the authorities are uttered against the

Church in Parliament ; where the Church herself

is accused as subversive and aggressive,—her liberty

called a wicked and fatal principle,—her teaching

perverse, and hostile to society and morality,—and

her power and authority assailed as hurtful to civil

life. Even those who boast of our liberty would be

unable to deny the manifold, constant, and grave

occasions that are prepared for the demoralisation

and corruption of incautious youth, and for uproot

ing Catholic faith from their minds. And if they

walked through the streets of this City which,

as being the See of Blessed Peter, is the seat

and centre of religion, they could easily judge

whether the temples of heretical worship, the

schools of error everywhere established, the houses

of ill-fame set up in many places, and the obscene

and loathsome sights presented to the eyes of the

people, constitute a state of things, which is toler
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able for him whose duty and wish it is, by reason

of his Apostolic office, to destroy these many evils,

but who is unable to apply a remedy to even

one of them, or to help the souls that are

perishing. Such, Venerable Brethren, is the con

dition to which We are reduced by the government

that rules in this city ; this is the so-called liberty

and power which they impudently assert that We

enjoy : and liberty, forsooth, of witnessing the

gradual destruction of the order and constitution

of the Church, and of seeing souls perish, while

We are unable in any way to repair these evils.

After all this, is it not mockery to say, as it is

often said, that We ought to come to a reconcilia

tion and agreement with our new masters ? Such

a reconciliation would on our part be a betrayal of

the highest rights of the Holy See, which We have

received as a sacred and inviolable trust to guard

and to defend ; it would, above all, be a be

trayal of the sacred ministry which We have

received from God for the salvation of souls, and a

surrender of the inheritance of Christ into the hands

of an authority whose efforts are directed to the

destruction, if it were possible, of the very name of

the Catholic Religion. Now, indeed, the world may

clearly see the value and sincerity of the conces

sions or guarantees by which our enemies pre

tended to guard the liberty and dignity of the
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Roman Pontiff : guarantees which rest on no other

foundation than the arbitrary and hostile will of a

government in whose power it is to apply them,

to interpret them, and to carry them into effect as it

may choose and solely for its own purposes and

interests. In no way, certainly, in no way does

the Roman Pontiff possess, nor can he ever possess

full liberty, or exercise his full authority, as long

as he is subject to others ruling in his City. In

Rome he must either be a sovereign or a captive ;

and there will never be peace, security, and tran

quillity throughout the Catholic Church, as long as

the exercise of the supreme Apostolic ministry is

left exposed to the agitation of parties, the arbi

trary power of rulers, the vicissitudes of political

elections, and the designs and actions of men who

prefer their own interest to what is just.

But do not think, Venerable Brethren, that in

these hardships and sufferings our courage is

broken, or that We have lost confidence in the

decrees of the Eternal and Almighty God. Ever

since, on the seizure of our territory, We resolved

to keep guard at the tomb of Blessed Peter over

the interests of the Catholic Church, and therefore

to stay in Rome rather than to seek a quiet resting-

place in other lands, We have ceased not, with God's

help, to strive for the defence of His cause ; and

still We persevere, defending, step by step, against

9
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the usurpation of the Revolution, the little that

remains. When all other help has failed us for the

protection of the Church and of religion, We have

raised our voice in expostulation, as you who have

shared our dangers and our grief bear witness ;

for We have often publicly addressed you, either in

condemnation of fresh outrages and in protest

against the increasing violence of our enemies, or

to warn the faithful against the seductions and

pretended goodness of the wicked, and against the

noxious teaching of false brethren. Would that

those would listen to our words whose duty and

interest it is to support our authority, and stoutly to

defend a cause than which there is none more just

and more holy. How can it escape their notice that

in vain will they look for solid and true prosperity

among nations, for tranquillity and order among

the people, and for firmness of power in those who

hold the sceptre, if the authority of the Church,

which unites all rightly formed societies in the

bond of religion, is despised and violated with

impunity ; and if its supreme Head, instead of

having full liberty for the exercise of his ministry,

is subject to the arbitrary will of another ?

We rejoice, indeed, that the whole Catholic

people have, with filial piety, so readily and

fruitfully received our words. Their earnest and

repeated proofs of affection are an honour to them
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selves and to the Church, and encourage us to

hope for more joyful days for the Church and for

this Apostolic See. We cannot, in fact, adequately

describe our joy and consolation, when, having no

powerful help on any side, We see, even in distant

countries, noble and generous hearts become more

and more earnest in taking up our cause and in

defending the dignity of the Roman Pontiff. The

liberal aid which reaches us from all parts of the

world to supply the urgent needs of the Holy See,

and the visits of our children of all nations, who

come to testify their devotion to the visible Head

of the Church are pledges of affection for which

We can never sufficiently thank the Divine good

ness, We would wish, however—and it would be

a useful lesson—that all should understand the real

value and true significance of the pilgrimages which

have been so frequent during the war that has been

waged against the Roman Pontificate. They are

valuable, not merely as a demonstration of the love

and reverence of the faithful for our humble person,

but as a proof of the solicitude and anxiety they

feel at the abnormal and incongruous condition of

their common Father—an anxiety which will not

cease, but will go on increasing, until the Pastor of

the Universal Church shall be restored to the

possession of his full and real liberty.

There is nothing, Venerable Brethren, that We
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more desire than that our words should go forth

from these walls to the ends of the earth, in tes

timony to all the faithful of our gratitude for their

continual proofs of affection and reverence : for

We wish to thank them for the pious generosity

they have shown in helping us, forgetful at times of

their own needs and remembering that to God is

given what is given to the Church ; We wish also

to congratulate them upon the magnanimity and

courage with which they have met the anger and

scorn of the wicked ; and lastly, We wish to express

our gratitude for the alacrity with which they are

preparing to offer to us fresh tokens of their love

in the celebration of the fiftieth anniversary of our

Episcopal Consecration. No less do We wish that

all the Pastors of the Church throughout the world

should, on receiving these words, point out to the

faithful the dangers, and assaults, and daily increasing

troubles to which We are exposed ; and should

make known to them that, whatever may be the

end, We will never cease from denouncing the

crimes that are perpetrated before us,—although,

by reason of the laws already passed, and of

other and severer laws in preparation, it may

happen after a time that our words will reach them

less frequently and not without much difficulty.

Meanwhile We urge all Pastors to see that their

flocks are not misled by the crafty artifices of those
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who endeavour to misrepresent our real condition,

either by concealing its gravity, by extolling our

liberty, or by affirming that our authority is sub

ject to no one : for, to sum up all in a few words,

the Church of God in Italy is suffering violence

and persecution, and the Vicar of Christ has

neither liberty nor the free and full use of his

power.

We therefore think it opportune, and We greatly

desire, that the Bishops, who in many ways have

constantly shown their union in the defence of the

rights of the Church, and their devotedness to this

Apostolic See, should call upon the faithful under

their jurisdiction to make every effort, as far as

the laws of each country may permit, to induce

their Governments not only to examine carefully

the serious condition of the Head of the Catholic

Church, but also to take such measures as may

insure the removals of the obstacles which restrict

his true and perfect independence. But as Almighty

God alone can enlighten the minds and move the

hearts of men, We beseech you, Venerable Breth

ren, to pray to Him fervently at this time ; and

We earnestly exhort the Pastors of all Catholic

peoples to assemble the faithful in the sacred

temples, there to pray humbly and fervently for

the safety of the Church, for the conversion of our

enemies, and for the cessation of such great and



n8 Appendix.

wide-spread evils. And God, Who is well pleased

with those who fear Him and hope in His mercy,

will, We firmly believe, hear the prayer of His

people when they cry to Him.

Let us, Venerable Brethren, be strengthened in

the Lord and in the might of His power ; and

putting on the armour of God, the breast-plate

of justice, and the shield of faith, let us fight

strenuously and bravely against the power of dark

ness and the wickedness of this world. Already

the spirit of disturbance and disorder threatens,

like a torrent, to carry everything before it; and

not a few of the authors or promoters of the

Revolution look back with terror on the effects

of their work. God is with us, and will be with

us till the end of the world. Let those fear of

whom it is written :* " I have seen those who

work iniquity, and sow sorrows and reap them,

perishing by the blast of God, and consumed by

the spirit of His wrath." But the mercy and the

help of God are with those who fear Him, and

who fight in His name, and hope in His power;

and it is not to be doubted that, when the cause

is His and the battle is His, He will lead the

combatants to victory.

• Job iv. 8, 9.



LETTER ADDRESSED TO THE

APOSTOLIC NUNCIOS

By Cardinal Simeoni, Secretary of State to His Holiness,

ON THE ACTION OF THE ITALIAN GOVERNMENT WITH RESPECT

TO THE ALLOCUTION OF MARCH 12, 1887.

My Lord,—

You will not fail to notice the Circular on

the late Allocution of the Holy Father, addressed

by the Keeper of the Seals to the Procurators-

General of the Courts of Appeal, and published

yesterday by the Ministerial press in Rome. In

that Circular it is ordered that journals shall not

be sequestered for publishing the said Pontifical

document, if in so doing they abstain from all

expressions of approval : and this order is repre

sented as a convincing proof of the liberty secured

to the Sovereign Pontiff in the exercise of his

ministry, inasmuch as, so states the Minister above

named, the Allocution has gone beyond every limit

that could have been foreseen, and has given fresh

evidence of the ingratitude of His Holiness towards

a Government which has been so liberal and so

generous to the Church.



1 20 Appendix.

The truth is, that, if any further proof were

wanting of the sad state of things which the Allo

cution describes, it would be found manifestly in

the Circular of which I speak : for, from the

moment when the publication of the Pontiffs

words is subjected to the will of any Keeper of the

Seals whatsoever, his liberty of speech becomes, and

can be, only an illusion. The Minister himself to

day tells us that, notwithstanding the motives which

he would have had for rigorously enforcing the laws,

he has wished rather to forbear ; but to-morrow the

same Minister, or his successor, instead of yielding

to these pretended feelings of forbearance, might

with equal reason become a severe enforcer of laws

that can be easily applied : and, for want of other

motives, he might have recourse to the usual and

groundless pretext which is put forward in the

Circular,— namely, that the Roman Pontiff has

passed beyond the limits of what is spiritual into

the region of politics.

Such a pretext, I say, is, now especially, ground

less. Whoever has read the Allocution of March

1 2th must have seen that the statement of facts

therein contained relates entirely to religious in

terests, and above all to a vindication of full and

real independence in the exercise of the Apostolic

ministry. The wounds inflicted on the Church,

against which His Holiness protests and has never
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failed to protest, are—whatever the author of the

Circular may say— the lamentable effects of a

policy that has entered upon a region which does

not belong to it ; but this is no reason for saying

that the limits of his proper sphere have been

transgressed by him whose right and obligation it

is to protest until reparation be made.

The nature, however, of the liberty generously

granted to the Sovereign Pontiff is still further

shown in the Circular. It is a liberty which per

mits all papers hostile to the Church to assail in

every way the Holy Father's words, by insult, by

blasphemy, and even by falsifying their sense ; but

which, at the same time, forbids all Catholic papers

to give any confirmation of the facts of which His

Holiness complains, or to show any respect for the

voice, the counsels or the teaching, of the august

Head of the Church : a prohibition of which

several Catholic journals of the provinces have

already experienced the effect, by being se

questered for no other reason than that they had

expressed their admiration of the Allocution. As

to the Clergy in particular, the liberty which is

announced to them is expressed with new and

more stringent menaces, so that, if the ministers of

religion, in obedience to the voice of their High

Priest, preach his doctrines and exhort the people

to observe them, they will find themselves con
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fronted by a law which will pronounce that this is

an intolerable abuse, punishable with imprison

ment and heavy fines. And it is in the presence

of such enactments that the people are asked to

believe in the absolute independence of the

Sovereign Pontiff, and to set value on the conces

sions which, it is pretended, have been made to the

Catholic Church by the Italian Parliament. The

Keeper of the Seals appeals to the good sense of

the public ; but, in truth, with but little con

fidence : for, by his permitting only attack and

forbidding all defence, his appeal becomes a

mockery.

The mere fact that a Minister, after reading a

discourse pronounced by the most august

Authority upon earth, should pass over the injuries

of which that Authority has declared itself the

victim,—and, summoning the Authority, so to

speak, before him, should endeavour with captious

words to accuse it of violence and of incitement to

revolt ; and should go so far even as to reproach it

with ingratitude for having uttered complaints

instead of expressing thankfulness : this fact alone,

I say, would suffice to show what confidence can

be placed in the frequent declarations that have

been made of respect and reverence for the

spiritual jurisdiction of the Head of the Church.

The conscience of Catholics, it may be truly said,



Appendix. 123

will not fail to estimate such boldness as it

deserves, and especially to see where the alleged

ingratitude is to be found : whether in him who

has ever loved Italy and sought its welfare, and

who even now is its support, its splendour, and its

brightest ornament ; or in him whose endeavour is

to root up from our country its greatest glories—

which are those of the Papacy—and to fill the

soul of our august Pontiff with bitterness and

sorrow.

Your Lordship will not fail to call the attention

of the Minister for Foreign Affairs, of the Govern

ment to which you are accredited, to the language

of the Keeper of the Seals, and to the reflections

to which that language gives rise : and you will

especially invite him to consider that,—while there

is just ground of complaint for the Catholics of

Italy, who, in spite of the oppression they suffer,

and notwithstanding certain notorious plebiscites

mentioned in the Circular, have shown spon

taneously, in many ways, and on all possible

occasions, their adherence to the Sovereign Pontiff,

—the Catholics also of other nations have no less

reason of complaint ; and that, therefore, it is for

the interest of the respective Governments to give

their serious attention to this condition of things,

in accordance with the advice offered by the Holy

Father in the late Allocution. This also, as you
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will explain, is of still greater importance, because

by referring to the present diplomatic relations of

Italy, the significance of which is purposely ex

aggerated, an attempt is made to throw upon

Foreign Governments a part of the responsibility

for the evils which the Sovereign Pontiff has

described ; and because, moreover, when the Holy

Father, unable in his present position rightly to

govern the Church, calls upon the faithful to bring

these matters before their Governments, he ex

pressly wishes—a point on which the Keeper of

the Seals has artfully been silent—that their action

should be in conformity with the laws of their

respective countries.

Authorising you to leave a copy of this Despatch

with the Minister for Foreign Affairs if he should

desire it,

I remain, etc.

Rome, March 21st, 1887.



From "DoLLINGER'S HISTORY OF THE CHURCH."

(Vol. iii. pp. 117—119.)

"On the following festival of Christmas, the Pope

crowned Charles as Roman Emperor, amidst the

acclamations of the people,whilst he knelt before the

altar of St. Peter, and anointed him and his son

Pepin. Thus, after an interval of three hundred and

twenty-five years was the dignityof Roman emperor

renewed ; not transferred from the Greeks to the

Franks ; for the Byzantine emperors are still ac

knowledged as such by the popes and by the em

perors of the west. But the empire of Constanti

nople, which had oftentimes been the prey of a

fortunate adventurer or rude soldier, which had op

pressed and persecuted rather than defended the

Church, possessed now no more authority in the

west. The Greeks themselves had long looked upon

the Italian provinces, not as component parts of the

empire, but as foreign conquered lands. By their

perfect inability to guard them and protect them

against the attacks of the Lombards, they had for

feited their claims to these provinces ; and over

Rome and the Roman dukedom, the sovereignty

of the popes had been established during the course

of the eighth century. The popes had recognised

the superiority of the Greek emperors only by the

insertion of their names and the years of their

reign in public records, and by the coining of
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money bearing their effigies—a practice which had

been observed also by the kings of the Franks.

Now, therefore, Charles was raised above all the

princes and kings of the west ; his rank was no

longer inferior but equal to that of the Emperor of

Constantinople ; he, who as a patrician, had

hitherto been the guardian of the Church of Rome,

was now, as emperor, the protector and advocate of

the entire Church ; and as this was destined by its

founder to be extended to all mankind, there was

comprised in his power, not only the idea of a

pre-eminence above all other princes, but the em

pire of the world (imperium mundi), in virtue of

which it was his duty to promote the propagation

of Christianity even amongst barbarous infidel

nations, and to provide in general for the welfare

of the Christian Church. The Imperial supremacy

was naturally extended over the States of the

Church, but without any trespass on the authority

of the pontiff. The pope continued to be what he

had been, lord of Rome, and of the dukedom, and

chief of the exarchate. But recent events had

proved that, in the troubled state of those coun

tries, and in the unceasing conflicts of powerful

parties, the temporal power of the pope could not

stand, and that the personal safety of the pontiff

called for the assistance of a powerful arm. For

this end was instituted the rank of patrician ; and
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if Charles as patrician could exercise his power of

guardian in Rome, and its surrounding territory,

to his former was now added the imperial dignity,

by which Rome was subjected to his imperium.

But the pope was not, therefore, a subject of the

emperor ; the Romans, indeed, swore to him an

oath of fidelity, that he might continue to possess

his advocacy and the jurisdiction connected with

it ; but they pledged themselves with an express

reservation of the fidelity due by them to the

Roman Pontiff, their sovereign. Neither is it to be

supposed that the pope, before independent and

free, wished to give to himself and his successors a

lord and master, by this restoration of the imperial

dignity. Both, however, the pope and the emperor,

entered into a state of mutual independence ; each

swore to the other an oath of fidelity, that is, of

reverence and respect : the emperor acquired his

dignity only by the coronation and anointing

performed by the pope ; whilst the pope, who now

stood in need of the assistance of the emperor,

as he had before of the patrician, was, as a

temporal prince, under the universal imperial

dominion, and could not ascend to his high rank

without the consent and approbation of the em

peror."

THE END.

The Westminster Press, St. Vincent's, Harrow Road, London, W.
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